THE CHRISTIAN INTERNATIONALE 


Toyohike Kagawa 


‘and others 


PRAYING FOR PEACE 


O God our Father, we beseech Thee for Peace 
in the East. Bring to an end the present agony 
of conflict. Cause us to renounce the error of 
depending on brute force and militarism for ultimate 
solutions. That peace through love is the only way 


-to ultimate victory—make this clear to all souls. 
- Teach the Japanese nation that its one and only 


way to make a contribution to the world is through 
the Cross. .. ? 

To Thee Who answerest prayer miraculously, 
-we give thanks already for the answer to this 
petition. Finding an inexpressible blessing in so 
doing, we affirm the faith that this prayer will 
eventually be carried into realization. . . Give us 
new energy, and enable each one of us to go 
forward, filled with Heavenly Power from High. 
Through the Lord Jesus we ask it. Amen. 

Toyohiko Kagawa. 


See footnote on page 8. 
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Saactification 
of a Social phe- 
nomenon 


Hangchow :— 

“Many talk about the Social Gospel. 
I don’t like that word. God is greater than society. 
God is greater than simply a social teaching. God 
stands above all. But some consider their religion 
as evangelical, and preach only, and hesitate to 
practise the love of Christ. 
evangelical. True evangelicalism is piety toward 
God and pious living toward human beings. Many 
talk about the experience of the Holy Spirit. But 
to them it means only that a person is a cleansed 
individual. The sanctification of the Holy Spirit 
is not only the sanctification of the individual, but 
of society. We must experience the Holy Spirit 
not only in our own souls but in the bigger heart, 
our down-trodden proletarian heart. Everywhere 
we must find the Holy Spirit.” 

There is nothing more fallacious than the dis- 
tinction which is popularly made between personal 
and social religion. The greatest religious leaders 
of all the ages have been those who have com- 
bined a deep personal experience with a vision of 
the needs of suffering humanity. St. Francis was 
not content with heavenly visions ; his passion was 
to serve the poor. John Wesley, while he preached 
a personal religion, broke away from an experience 
which bid fair to be too introspective, and lost 
himself in service for others. He not only preach- 
ed to the poor, but we find him founding orphan- 
ages, distributing medicines at low cost, and in 
other ways meeting the social needs of his time. 
Here in Japan, we are fortunate in having as a 
leader Dr. Kagawa, who combines a deep mystical 
experience with a social outlook, which not only 
sees the needs of the present order, but questions 
the order itself, and seeks to build a new order, 
both social and economic. For example, his en- 
thusiastic drive for the development of a system 
of cooperatives is based on the belief that in the 
cooperatives lies a solution of the evils and in- 
justices of capitalism. 

But even Dr. Kagawa admits without 
hesitation that in order to build a new 
social order, or to take any steps toward 
that goal, such as putting a system of cooperatives 
into actual operation, there must be a large enough 
number of individuals committeed to a personal 
loyalty to Jesus Christ, to form a leaven for the 
mass. It was this conviction which led Dr. Kagawa 
to plan his campaign to lead a million souls to 
Christ, and which led to the Kingdom of God Move- 
ment. 


Here an effort was made to enlist the Christians 


Made up of 
individuals 
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Dr. Kagawa stated in an address at 
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‘CONTRIBUTORS TO 
THIS iSSUE 


Aside from Dr. Kagawa 


REY. P, G. PRICE, organizer 
and first chairman of the 
Social Welfare Bureau of the 
Japan Methodist Church, 
etc., etc., a missionary of the 
United Church of Canada at 
present on furlough. 


MISS MICHI KAWAI, long the 
national Y.W.C.A. secretary 
of Japan, now principal of 
a school of her own, and a 


national and international 
leader. 


RT. REY. LOGAN H. ROOTS, 
Bishop of Hankow; Honor- 
ary Secretary, China Na- 
tional Christian Council; 
Chairman cf the conference 
of national Christian leaders 
of China reported in the 
Shanghat Number of Friends 
of Jesus. 


OSCAR COOLEY, Secretary, 
Cooperative League of the 
ESTAS. 


REY. C. V. GUSTAFSON, South- 
west Community Church, 
Los Angeles, writes, “My 
father came from Sweden 
many years ago... Both my 
father and I were laborers, 
but I have college and semi- 
nary degrees and have Phi 
Beta Kappa and college phi- 
losophy honors. My know- 
ledge of cooperation is only 
about two years old, though 
I have been a critic of our 
social and economic order 
since I was a youth.” 


REY. ELDRIDGE BREWSTER, 
Philadelphia, writes from 
the University of Pennsylva- 
nia: ‘‘I ama local preacher 
and have a small charge.” 


MISS MARION R. DRAPER, 
formerly principal of the 
M.E. Women’s Bible School 


of Yokohama, has the dis- 
tinction of being the first 
missionary to be allocated 
from a denominational Board 
to the Kagawa Movement. 
Since 1929 Miss Draper has 
been serving, and since 1930 
has been on salary, as trans- 
lator of a number of Dr. 
Kagawa’s books, including 
A Grain of Wheat, soon to 
be published by Hodder and 
Stoughton, London, and also 
in the United States. 


We regret our ignorance 
of the personalia of our 
European contributors. 


in the churches as soul-winners, and they were 
asked to pledge themselves to try to lead at least 
one other person each year of the three years 
of the campaign. 

The three years are over. While much good 
has been accomplished, yet there has*not been that 
stirring -to new spiritual life in the church as a 
whole, which we hoped for. The leaders have gone 
forward with the progressive steps in the plan, 
by organizing Gospel Schools in the city, and 
Peasant Schools in the rural districts for the train- 
ing of lay workers, but the church has lagged 
behind. 

The reports which have come through the press, 
or in personal letters, of the Oxford Group Move- 
ment have aroused some of the Christian workers 
of Japan to a lively interest in that movement. 
The teachings are not new, but the approach to 
the old problems is new, and seems to be meeting 
a real need. It has brought new life to many 
and is spreading from city to city. May it not 
well be that this Oxford Group Mbvement, with 
its emphasis on confession and cleansing from sin, 
the surrender of the whole self to God,—the will, 
time, possessions, ambitions, everything,—the sur- 
rendered life a changed life, with the experience 
of the guidance of the Holy Spirit, the importance 
of a daily time for quiet waiting upon God, the 
four standards of absolute sincerity, purity, un- 
selfishness, and love,—may it not be that this 
movement will provide just the impetus which is 
needed to stir the church and rouse it to a sense 
of responsibility 2? The Oxford Group Movement 
asserts that “it is out to change lives on a colossal 
scale as the one solution of every world problem.” 
Combine Oxford If the Oxford Group Movement 
Group and Kingdom needs the social vision of the King- 
of God Movements = dom of God Movement, it is equal- 
ly true that the Kingdom of God Movement needs 
the fire and life of the Oxford Group Movement to 
give dynamic to its program. 

The cooperation of the two movements is already 
under way. In fact, it is remarkable how circum- 
stances seem to have led in this direction. Two 
years ago in the year preceding the Manchurian 
Incident, Dr. Kagawa made two trips to China 
and addressed conferences of the Church of Christ 
in Hangchow, Shanghai, Tsinan and Weishien. At 
the national conference of leaders at Shanghai, 
in January, 1931, when the richness of the spiritual 
fellowship had lifted those present to a high spir- 
itual level, Dr. Kagawa suggested a Christian In- 
ternationale of Prayer and Friendship. 

“T shall be very thankful,” he said, “if you 
will pray for the world’s awakening to the reality 
of the Cross of Jesus. We must have a world- 
awakening. Please pray for all nations, for the 


(Cont. on p. 13) 


AS THE FIRST READER SEES IT. 


_ T. T, BRUMBAUGH. 


The Christian Internationale begins to take definite form and to com- 
mand wide recognition. When it shall have become a world reality, Mr. 
Kagawa’s program for personal and social regeneration will be seen as 
one of the mightiest factors in it. I for one want to be among those who 
are able to recognize the dawn of the new day when it arrives—nay more, 
I want to be so cognizant of the new spirit, which I verily believe to be 
God’s will at work in the world, that I may be able to help somewhat in 
the realization thereof. 

It is for this reason that I always welcome some new publication from 
Mr. Kagawa’s pen and from those close to him in spirit and purpose; for 
thereby not only am I enabled to enter more closely into Kagawa-san’s 
mind and heart where God seems to find hospice congenial to His own 
great will, but I become acquainted with spiritual quickenings and social 
awakenings in other hearts and in other lands, all of which must needs be 
identified in one great Kingdom of God Movement... 

Universality of The present volume is one more trail-blazer in the direction 
ea of that Kingdom. Despite its apparent composite character I 

find in ita universality of approach and appeal which com- 

mends itself to me as in keeping with the scope and breadth of God’s will 
as it must be applied to the various interests of life. Something of this 
unity in diversity is envisioned in the leading article by Marion Draper, in 
which she associates in spirit and aim the Kingdom of God Movement of 
Mr. Kagawa in Japan with the Oxford Group Movement which has 
touched the hearts and minds of so many thousands in England, South 
Africa, the United States and Canada. Here too I find evidence that in 
Canada the Kagawa Committee has actually joined hands with the Group 
in the realization of the personal and social value of both movements. 
And in testimony from distraught China I see that Christian leaders there 
are refusing to allow national hatreds or anti-foreign propaganda to inter- 
fere with the acceptance of both Mr. Kagawa’s and Mr. Buchman’s love 
and help in the regeneration of the Middle Kingdom. 2 

In Mr. Kagawa’s own contribution to this issue of Friends of Jesus I find 
both soul satisfaction and social challenge in his series of sermons on The 
Holy Spirit. And when he and other contributors move to consideration 
of the Cooperative Movement in this and other lands as Christianity in 
action, I begin to understand what Kagawa-san means by insisting upon 
an economic foundation of justice and righteousness among men before 
genuine and lasting peace can be hoped for in this or any other part of of 
world. 

Finally there are in this remarkable pamphlet suggestions of how 
Christians in the United States and elsewhere may help Mr. Kagawa in 


these most distressing days in Japan. “We needs must love the highest 
wh2n see it.” 


(Reprint from the April-May Oms Mustard Seed. Other journals please copy :) 
GOD USING TOYOHIKO KAGAWA 
Wn. MERRILL VoRIES 


Probably most of our readers have heard more or less about Dr. Toyo- 
hiko Kagawa—the projector of the “Kingdom of God Movement” in 
Japan—the most efficient and united evangelistic campaign yet undertaken 
here. His more permanent works—for slum dwellers, for industrial work- 
ers, for farmers; his settlements ; labor organizations, and cooperatives; 
his literary work—including many best-sellers in fiction (all with definite 
moral and religious implications), the most powerful and widely-read 
tracts, pamphlets and books on Christianity; his lectures and sermons 
which attract capacity crowds in any part of Japan,—these are less known 
abroad than here. 

Many international thinkers claim that the two outstanding spiritual 
leaders of tbe entire world today are Gandhi and Kagawa. 

For many years Dr. Kagawa supported his wide work by the income 
from his writings. For the past few years a group known as Kagawa 
Cooperators has been securing funds to subsidize his various undertakings, 
in order to free him from the pressure of fiction writing (which is profita- 
ble) for the more valuable work of definitely spiritual writing, and for his 
evangelistic work. Unfortunately, this subsidy has been interrupted by 
the economic depression, and today Kagawa faces the sudden need to earn 
2,500 yen per month—in the midst of the most unfavorable conditions for 
earning by his pen. 

It seems tragic that one of the outstanding Christians of any age or 
nation, doing one of the greatest pieces of service to the Kingdom of God 
in the history of Christianity, should be forsaken by his financial support- 
ers in a crisis like the present 

Dr. Kagawa is not strong physically, altho he continually does the work 
of three able men. In his student days, he was threatened with death 
from tuberculosis. His recovery while living in and working for the worst 
slums in Kobe, was nothing short of miraculous. His eyesight is all but 
gone and his body is weakened by over-work. Yet he keeps on his stren- 
uous and far-flung work, and repeatedly recuperates undreamed-of strength. 

The entire cause of Christianity derives strength from the life and work 
of this truly great character. It would be an irreparable loss to the world 
if an untimely ending of his career should be caused by added strain upon 
his physical resources for the lack of a few hundred dollars! 

This is not a matter of comparative needs but an urgent emergency. 
Surely a few of our American and British readers can spare some succor— 
even tho it cost a real sacrifice—for the great work of Toyohiko Kagawa 
—which is really the great work of God using Toyohiko Kagawa as His 
efficient instrument. 

Thruout the centuries there have not been very many characters, any- 
where, of whom it could be said as truly as of Dr. Kagawa, “To know him 
is to understand Christianity.” 


(Any gifts, great or small, forwarded thru the Friends of Jesus for Dr. 
Kagawa’s work will be gladly conveyed to him. Personal checks on your 
local bank are easily cashed here. Don’t waste time and expense in buying 
drafts or other complicated transfer paper. Make your checks payable to 
Dr. Paul S. Mayer, Treasurer, Kagawa Cooperators. See back page of 
the pamphlet, Kagawa Works for Peace, enclosed in the present issue.) 
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MESSAGES FROM CHINA , 
From Dr. C. Y. CHENG, GENERAL SECRETARY, CHINA NATIONAL : 
CHRISTIAN COUNCIL: MARCH 30, 1933 

“It was indeed very kind of you to write and let me know senate of 
the attitude of our Christian friends in Japan at the present time. We 
have never for a single moment doubted the unity we have in Christ in 
spite of the strained relation between these two countries. There can be 
nothing to separate us from our Christian friends in Japan for the simple 
reason that we are all lovers of Jesus Christ. We fully realize the strict 
limitations under which our friends in Japan are to work or even to ex- 
press themselves. In a time like this the people of a nation have their 
freedom pretty much taken away and such a limitation we can understand 
and appreciate. I am happy to say many Christian people in this country 
are also showing the right attitude and spirit towards our fellow Christians 
in Japan. We hope that the love of Christ may constrain us to move for- 
ward irrespective of difficulties and troubles. 

I hope our good friend Dr. Kagawa is keeping in good health and his 
work in connection with the Kingdom of God Movement is making steady 
progress throughout Japan. Wehopeand pray that the day will soon come 
when the Christians of Japan and China will be able to come together to. 
face some of the urgent and serious problems that are confronting us. 

I am delighted our good friend Mr. Takahashi has been so good as to 
write me a card asking me to become an adviser to your international 
children’s unity club ...I am perfectly willing to do so. . .* 

May the Christians of these two neighboring nations continue to pray 
for each other and to think of each other in the ways and spirit of the 
Divine Master ; for we believe in the end the final solution of international 
disputes rests in the measure of our securing the attitude and spirit of our 
Lord Jesus Christ.” . 

From Dr. A.J. FISHER, GENERAL SECRETARY, CHURCH OF <CHRIST 
IN CHINA: Feb. 25, 1933 

“Keep up the good work of cementing Christian international friend- 
ship. The Christians here, in Shanghai at any rate, are very much inter- 
ested in international friendship of Christians. All of course are very 
much concerned over the sad break. It has been an agreeable surprise to 
find how deeply the spirit of Christian fellowship has come into the 
thinking of so many of our leaders. It certainly is the only hope for the 
restoration and maintenance of peace.” 

From (Mrs. W. A.) IDABELLE LEwis Main: 

“T have heard of Mrs. Sakamoto’s stand for peace® among the women 
of Japan. It is not strange that the work for peace progresses slowly. It 
may take fifty years or more to accomplish our end... It will come only 
after a generation or more of education and training in Christian love and 
understanding. It will come only by way of the Cross.” ... 


* See p. 52. ° See April Christian Graphic, English Section, p. 3. 
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SECTION A. 
Chapter I. THE HOLY SPIRIT IN ACTS 
“DID YE RECEIVE THE HOLY SPIRIT WHEN VE FIRST BELIEVED?” Acts 19:1-20 


At Ephesus there were many Christians who had believed, had been 
baptised, but did not yet know of the Holy Spirit. “How did you become 
Christians?” Paul asked them. “ We heard that it was enough to ex- 
perience repentance and to be baptised,” they answered. “ That is not 
enough,” Paul said, and laid his hands on them, and they received the - 
Holy Spirit. 

Acts has twenty-eight chapters, and of these eighteen contain re. 
ferences to the Holy Spirit. Only ten do not have such references. Then 
what is the experience of the Holy Spirit in Acts? 

First of all, Peter, hitherto cowardly, and one who had denied Christ in 
His hour of need,—this Peter suddenly received energy and courage and 
testified with wonderful boldness for Christ. All the way through the Book 
of Acts, there are similar evidences of the power of the Holy Spirit to make 
men over into new creatures, strong where before they had been weakest. 
The Holy Spirit in Acts has power to make men alive religiously,—to bring 
those who had hitherto been living on low levels of merely unconscious 
and materialistic earthly existence, into a life of full consciousness of God. 
This Holy Spirit has power to bring those hitherto afar from God so near 
to Him that they gladly yield up their very lives in joyous sacrifice for his 
sake. It has power to bring them from a life of comfortable quiet and 
security into the strenuous bearing of the Cross for the sake of Christ 
which glorifies the pages of this Book of the Acts of the martyred 
Apostles. 

The silk worm is satisfied with mere existence, with filling its stomach; 
but the butterfly soars aloft into the skies. Something like this transfor- 
mation takes place continually in the personalities whose histories are 
recorded in this Book of the Holy Spirit. Peter is marvellously transformed, 
from a disloyal coward, into a hero who fears neither prison nor death for 
the sake of Jesus. Paul is changed from a hater Of the Cross to a life of 
joyful Cross-bearing. All the Christians are changed, from a selfish life 
to one of evangelism ; from the pursuit of security and happiness to a life 
of cooperation in uttermost service. Such facts in Acts are not merely 
preached about ; they are actual daily occurrences. 

In the ninth chapter, Paul, the Pharisee, receives the Holy Spirit, and is 
transformed. If Paul had remained a Pharisee, he would not have needed 
to have been crucified head downwards; but when he was filled with the 
Holy Spirit, he did. 

Over and over again Acts records this same sort of change, from an 
unawakened, unconscious life to a life of God-consciousness. When God 
fills one’s small vessel with the Holy Spirit, man is no longer separated 
from God, man is henceforward used as a part or extension of God’s life. 
Acts 4:8, 32; Acts 6:3; 7:55; 13:9,52. Stephen and the other deacons 
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are filled with the Holy Spirit for relief work. Paul does evangelistic 
work, filled with the Holy Spirit. The Holy Spirit calls men from an 
earthly life to God’s standards, from a peaceful life to Cross-bearing, 
which was very far from peaceful. Peter suddenly hears the call of the 
Holy Spirit to go to preach to the foreigners, in Acts’ tenth chapter. Paul, 
by the guidance of the Holy Spirit, enters prison, in Acts’ sixteenth chap- 
teter. Stephen is killed, by the leading of the Holy Spirit, in Acts’ seventh 
chapter. The personages in Acts are unusual, and they do unusual 
things, things that human beings cannot do ordinarily, carried forward by 
the leading of God the Holy Spirit. 

At the end of the second and fourth chapters, and in the beginning of 
the fifth chapter of Acts, the Christians practise communism as a result of 
the Holy Spirit’s influence. The type of communism we see today is an 
end in itself, and not of the Holy Spirit, so it is very full of conflict and of 
problems. But the communism of the Book of Acts was God-communism, 
centred in a new and transforming experience of the Holy Spirit. 

SN Pie: This wonderful Holy Spirit life had many unusual pheno- 
uomena mena,—physical, psychological, moral and religious. 

There was, for instance, (1) the speaking with tongues, as in the second 
chapter of Acts, and also in 10:26, where it is recorded that while 
Peter was speaking to the foreigners in the house of Cornelius, the 
Holy Spirit came upon them and they spoke with tongues, just as 
the apostles had done on the day of Pentecost. This speaking with 
tongues, when words come out of the mouth that are not in one’s own 
consciousness, has a modern parallel in the experience of a friend of 
mine, who has a baby boy born in Dairen. This baby’s first words, though 
spoken in Japan long after the family’s return to this country, were in the 
Chinese language. He had not spoken at all before he left Dairen, and had 
heard only Japanese since returning to this country, and yet his first words 
were Chinese. The astonished father told me this himself. 

This is a common psychological phenomenon, that what one heard in 
infancy can be spoken later ; and is illustrated in the experience of Euro- 
peans in general, as they hear various languages in their infancy and so 
have linguistic power later, to speak many languages. But the Holy 
Spirit does have wonderful power to cleanse and uplift human brain- 
power, and release hidden potentialities. There are many instances of 
genius released by new religious inspiration. 

(2) Under the influence of the Holy Spirit, the apostles prophesied, and 
Paul reports this gift of prophecy also in Acts 19: 6, on the part of those 
who received the Holy Spirit at Ephesus. The Jewish nation emphasized 
prophecy more than any other. It is mysteriously true that when one 
becomes religious, one knows what is to be in the future, whether it is to 
be good or bad. This is one of the signs of the indwelling of the Holy. 
Spirit. Swedenborg was one of the recent prophets, and astonished both 
his ship’s captain and Kant, the great philosopher, by his power of 
prophecy. Those who are leading an unintegrated life cannot prophesy, 
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but those who are one with God can tell in advance whether a man who is 
a heavy drinker will be able to reform, whether a woman sunk in sin who 
attempts to leave her sinful life will be able to succeed in doing so. It is 
like the difference between the person who can merely sew and one who 
can cut out a garment. The mere sewer does not know how much cloth 
is needed, but the person who can cut out a dress can tell just how many 
yards are needed to make it. So the person who is at one with the God of 
the Universe can estimate the potentialities of human nature. 

(3) Physical changes are recorded as a result of the indwelling of the 
Holy Spirit, as in Acts 7:54, where Stephen’s face “ was as’'the face of an 
angel.” Even the face changes under the influence of the Holy Spirit. 

(4) In the psychological side of life, there are Visions and Guidances 
many times recorded in Acts, as a result of the influence of the Holy 

~Spirit—Acts 13:4, 16:6, 20:23, 21:11. These wonderful phenomena 
recur one after another. Philip is told to go and meet the lord of Can- 
dace’s palace at such and such a place. Peter sees in a dream a net such 
as he used to use in fishing in Lake Galilee, a net with small meshes, con- 
taining many kinds of—not fishes—but unclean animals! He is told to eat 
them, and replies “ No!” “That is forbidden in the scriptures ! ” 

Again he is told “ Eat!” 

“So?” he says, mystified. “If I become a Christian, must I eat these 
things forbidden to Jews?” and at that he awoke and found messen- 
gers from foreigners who wanted baptism. 

Paul suddenly saw a Vision, and fell to the ground, and Christ appeared 
to him. Ananias saw a Vision in which he was told to go and visit Paul...... 

Human beings ought to have more powers of perception. Animals have 
many wonderful powers. Bees can smell flowers from two to five miles 
away. Insects can see things invisible to man. I fear that man’s psycho- 
logical development may be arrested by the alcohol which stupefies him. 
And if we are too busy with profiteering or with getting married, or with 
self-pity and with weeping, it interferes with our powers Of inner vision. 
If we think too much of the surface of things, we’ll fail to develop the 
power -of God’s Spirit within. When I make my spirt quiet to hear God’s 
Voice, I am given a certain Inner Guidance. Of course such mysticism 
must be ethical. We can’t be trying to make money out of it like Simon 
of Samaria who went to the apostles to buy the Holy Spirit! (Acts 8:9). 
The Holy Spirit’s influence must be moral. 

The results of the influence of the Holy Spirit are e (1) Courage; 
pats (2) Cleansing ; (3) Joy; (4) Understanding of the Revelation ; (5) 
Love. The Book of Acts shows how (1) Courage came to Peter, and to 
Paul, who boldy joined the ranks of the Christians he had been persecuting 
and continued their conflict. 

(2) Cleansing came to the stained lives of the Greeks and Romans as 
they entered this religion of purity. 

(3) Joy and the Holy Spirit go together, as in Acts 13:52, where the 
disciples are full of “joy and the Holy Spirit”; and the Holy Spirit brings 
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joy in sorrow (Rom. 12:15) so that we can “rejoice with them that rejoice 
and weep with them that weep. 

Gal. 5:22 also shows that the Holy Spirit brings joy. These things are 
vesults, not causes. Many people seek these results only and do not get 
them, because they lack the Cause. Just as the electric bulb and wires 
and switches cannot give light apart from the current of electricity which 
must flow through them, so it is useless to seek these superficial results 
without the inner power of God’s Holy Spirit which causes them. Primary 
school ethics books say “Be loving! Be joyful! Be peaceful! Be long- 
suffering! Be Kind!” But no matter how much you preach to a devil, as 
the old saying goes, he is a devil still. No matter how you educate a 
caterpillar, it is still a crawler on the ground, until it receives the power to 
change into a soaring thing with wings. 

In the life filled with the Holy Spirit there is creative power, driving 
force, and when filled with the Holy Spirit our consciousness changes from 
mere human consciousness to God-consciousness, from human life to God- 
life. In this life man and God are not separated. Many religions teach 
that God is great, that God is separate and far away from man. They 
teach God as to be feared. When the Holy Spirit comes into a man, how- 
ever, man does not live a mere human life, but a God-life,—whether poor, 
or sick,—no matter what Cross he bears, his life is a godlike life, he is 
conscious of God in his life. It does not matter to him whether he is sick 
in bed, or even if he is in prison,—he has joy, he is living the cleansed 
life. Paul experienced this during his blindness. Milton also became 
blind, and received God’s wonderful power to create “ Paradise Lost” and 
“Paradise Regained”, without his eyes, without using his hands, because 
he had a Spirit-filled soul. The Holy Spirit Life is unbelievably happy. 
The happiness which comes from within the soul is the perfect happiness. 

This teaching of the Holy Spirit is not in other religions, not in Buddhism, 
not in Mohammedanism. The “bosatsu gyo” of Buddhism has indeed a 
discernible similarity, but Buddhism does not havea clear consciousness of 
God. It is Christ alone who promises the Gift of the Holy Spirit (Acts 
2: 33) and the Christian believer is clear. The Holy Spirit is given only 
for the purpose of doing the work of God on this earth, not for selfish 
personal gain or satisfaction, as in the mistaken motive of Simon of 
Samaria. Some Christians when baptised want to live a life of more 
ease than that of others, and stop short on that mistaken motive. The 
Holy Spirit, however, is given in answer to prayer, and through fel- 
lowship and cooperation with others who have received the Holy Spirit. I 
invite every one of my hearers and readers to enter into the consciousness 
of those who bear the burdens of the world’s sin and suffering, working 
together with God, filled with His Holy Spirit. 


Dr. Kagawa’s prayer on the front cover is an abbreviated translati 
rayet ; on of the prayer 
for January 7th in his new book, Kneeling Before God, containing petitions for Orery 


day of the year, and now being translated by Miss Elizabet i 
of ita New Lee Tedneh Gnd nie y izabeth Kilburn, the translator 
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Chapter IJ. CHRIST’S EXPERIENCE OF THE HOLY SPIRIT 
SCRIPTURE READING: JNO: 16: 13-14. 


“Tf any man thirst, let him come unto Me and drink....... this He spake 
of the Spirit, and the Spirit had not yet been given, because Jesus had not 
yet been glorified.” Jno 7 : 37-39. 

The author of the Fourth Gospel says that those who believe in Christ 
are to receive the Holy Spirit in a special way. It is written here that 
those whose lives are centred on Christ have the experience of the Holy 
Spirit. . 

What sort of religious experience did Christ Himself have? John the 
Baptist had said, “I baptise in water, but after me will come One who 
will baptise in the Holy Spirit.” What does this mean ? 

We can draw a clear distinction between water baptism and Holy Spirit 
baptism. Matthew, Mark, Luke and John,—all the evangelists, are clear 
about this distinction. Christ had a wonderful experience at his baptism. 
Mark 1: 10 says that he received the Holy Spirit. The first step in Christ’s 
religious experience, at the time of his baptism, was marked by his receiv: 
ing the Holy Spirit. In our experience, water baptism and Holy Spirit 
baptism are usually separated, but in Christ’s experience they were 
together. 

Reaviciion When Christ experienced the Holy Spirit at his baptism, the 

of Vocation heavens were opened, there was a miracle, and Christ received 
an absolute conviction of his Sonship. ‘Thou art my Son, the Beloved; in 
thee I delight ’"—this was what God said to him and the conviction he 
received at this time. Christ’s experience of the Holy Spirit became at 
once transcendental. We need to realize that religion is always trans- 
cendental. Transcendental things are experienced through Nature and 
through ordinary experience. The mystery of religion is that the super- 
natural is experienced through the natural. To pray, to make petitions, 
seems greedy and grasping, but if one prays in a clear grasp of God, a 
clear consciousness of God, it becomes impossible to pray selfishly or 
graspingly. And it is indubitable that prayers are answered. Christ’s 
experience was that he experienced, through the natural, things that lay 
beyond the natural order. The infinite and transcendental is experienced 
through the things of the finite world. 

There is often a conflict involved. For instance, under certain circum- 
stances there may seem to be a necessity to kill; but conscience says it is 
wrong. Thus there is a conflict between the aggregate of the natural 
world, and the absolute authority. We may hear the Voice saying, 
authoritatively, “ This is evil!” 

In religious experience sometimes we may see a vision unexpectedly. 
This is what might be called the psychological natural world. I may see 
a vision of what is to happen a year from now, which later fulfils itself. 
This is called prophecy. There are many illustrations of such phenomena 
in the Jewish scriptures, of the Infinite revealing itself in the finite. 
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Christ’s conviction received at His baptism, and his joyful love of God as 
his Son was this Infinite revealing itself. Such joy is different 
from ordinary pleasure such as that experienced in eating 
palatable food. Christ knew that it was not merely himself who believed 
in God, but that God had laid hold on him. This is the joy of the Holy 
Spirit. 

In certain circumstances people may not feel the love of God. If you 
are sick, poor, evil-spoken-of, there may seem to be nothing but unpaid 
accounts and you may not be able to experience the love of God. Such 
was the case with two girls who recently committed suicide. Though 
they were living in a wonderful world, they did not know the love of God. 
This was very sad and strange, for if we do know the love of God, it does 
not matter whether we are sick, or in pain, we still feel joy. 

Yet pain and sorrow are often the preliminary to the joy of the Holy 
Spirit. Nietszche says that the early Greek dramas were comedies. Then 
for five hundred years before Christ, Greek dramas turned into tragedies. 
Why? Because the Greeks began to believe that man can be born again. 
From that time on their dramas became sad, and the Greek dramas left to 
us are all sad. Before they had faith, they had superficial comedies; but 
when they began to believe in the new birth, they developed tragedies. 

So with us, the preparation for the Holy Spirit experience is sad on the 
surface, but underneath is the joy of the Lord. It may come through 
sickness or through some other sort of painful reverses, or a combination 
of them. 

To experience through the natural the transcendental and the joy of 
God’s love—this is the Holy Spirit experience. Man looks on the surface 
of things, but behind this surface is the Unseen World. We must be 
convinced of this. This was Christ’s experience of love and joy at his 
baptism. 

The greatest sign of the Holy Spirit is love and joy. You may be a 
Christian but still feel lonely and uneasy, wondering, “Is it wrong for me 
to do this or that?” If so, you have not yet received the Holy Spirit. A 
certain lady became a Roman Catholic and worried so much about her 
sins that she fell into nervous prostration, and later was converted into 
Protestant Christianity and found the light. We must believe that God 
forgives all sins and enter into his joy and and not be all the time thinking 
about our sins. When we receive the Holy Spirit the fear of sinning changes 
into joyous victory over sin. Without such joy, people easily degenerate. 


Joy 


Stertae In Mark 1: 12 it is written that the Holy Spirit drove Jesus 
feniNetion Christ into the wilderness to be tempted. It is important to 


know that the Holy Spirit and temptation have some relation to 
one another. Christ who experienced the love and joy of God at his baptism 
was driven into the wilderness to see how much he could endure of tempta- 
tion. Man suffers conflict between good and evil, purity and vice. You may 
go up into the mountains and receive the Holy Spirit, but then you have to 
go back to the market place and get tempted. No matter what temptation 
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you meet, what sickness you suffer, what prison you are put into, however, 
the Holy Spirit can give you strength to conquer. Anatole France wrote 
a drama of a hermit who remained on top of a pillar for many years, and 
then saw a vision which told him to go to Alexandria and save the prosti- 
tutes there. There he went, and fell under the wiles of one of them and 

‘lost his faith. But that was because he had not really received the Holy 
Spirit. If we lose our faith in the face of temptation, we have not really 
been sanctified. (Jno 17:17.) Christ prayed “ Sanctify them through thy 
truth ” and if we have really been cleansed by the Holy Spirit, we can 
conquer whatever temptation comes our way. 

Through the Holy Spirit, Christ received (1) Conviction from Heaven of 
Vocation ; (2) The joy of the Holy Spirit ; (3) Power to conquer temptation ; 
and also (4) The power to preach to the masses (Luke 4:14). In connec- 
Poaer ie tion with developing the power to conquer temptation, I want 
Preach to protest against the hothouse type of child-education; AsI 
myself had more hardships than help in my childhood, I think it is better 
to let young people fight the devil rather than to protect them too long. 
Thus they develop conviction, and receive the Holy Spirit, and have joy, and 
get to the place where they can preach to the masses. In Luke 4:1, 14 we 
read that Jesus conquered Satan and immediately afterward was sent by 
the Holy Spirit to do widespreading evangelistic work. Christ received the 
the Holy Spirit when he entered into this new, public, stage of his ministry. 
When we receive the Holy Spirit, we cannot live without spreading the 
Gospel. We do not say, “I am satisfied myself, and that’s enough for me, 
I don’t need to work for others; ” or, “ I have the Holy Spirit but don’t want 
to do evangelistic work.” Whoever says that does not really have the 
Holy Spirit. 

Again and again in the Bible it is written that new work was started 
through the power of the Holy Spirit,—both in Christ’s experience and in 
the Acts of his apostles. 

(5)- The Holy Spirit gives power to conquer persecution. In 
ee Mt. 10: 20 Christ says, don’t be anxious when you are persecuted. 
persecution = ‘The Holy Spirit will teach you what to speak then. When you 
have the Holy Spirit, persecution does not amount to anything. This is 
something to think about in this present moment of national emergency 
and world emergency. This wonderful love-emovement of Christ has been 
persecuted more than anything else in the whole world. The thing for 
which Japanese Christians may well be proud is that Christianity in Japan 
was persecuted as much in the Tokugawa period as the early Christians 
under the Roman Emperors. The power to endure such persecution is 
not mere human power. It is the power of the Holy Spirit. 

(6) The Holy Spirit gives power to distinguish between 


hale daghoon 2, a good and evil. Mark 3: 28-29. There are hypocrites in 
ma the world, people who appear to be better than they really 


are; and there are others who appear worse than they really are. The 
Holy Spirit gives power to see beneath the surface to the realities of per- 
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sonality. We must be obedient and meek, and not go against the Holy 
Spirit. We must be meek and not stubborn. We must not say, “I have 
gotten along so far without God. I don’t need to become a Christian.” 

Under the influence of the Holy Spirit, David prophesied that the Mes- 
siah would be not a man but God. Christ had this experience of the Holy 
Spirit. His life was a very dark one, full of reverses. His reputation was 
both good and bad, and his short life ended in the Cross. Yet in spite of 
the sadness of his experience, Christ was full of joy. Luke 12:21 says, 
“He rejoiced in the Holy Spirit,” and in another place it says, he rejoiced 
as a bridegroom rejoices. That is the joy of the Holy Spirit. What we need 
today is not superficial happiness, but this joy of the Holy Spirit. (Luke 
10:20.) Through this joy of the Holy Spirit we understand the Gospel for 
the first time. Christ said, “Blessed are the poor”, “ Blessed are the sor- 
rowing.” The Greeks understood this kind of joy, and in Luke in these 
verses the writer of the Gospel uses a Greek word which means “ spiritual 
joy ”’—makaristas : 

“Blessed are the poor; they have makaristas, spiritual joy 

Blessed are the sorrowing; they have makaristas, spiritual joy ”— 
Blessed are those who can turn their troubles into joy. Then they are 
always joyful. Ordinary people are fifty percent joyful and fifty percent 
sad; but Christians have 100 percent joy for they can turn their sorrows 
into joy. So even this emergency is fine! Funerals are joyful! Poverty 
is joyful, sickness is joyful, nothing is sorrowful, all is joy. This was 
Christ’s experience, but he said to the disciples that they did not yet under- 
stand it, and that they would understand it later. 

“ He that believes on me out of his heart shall flow rivers of living water.” 
(John 7 : 37,39.) What a splendidly living simile! “Living water!” But 
we dont understand this in Japan, for here we have too much rather than 
too little water. We have tidal waves, floods, etc. Palestine lacks water. 
Water is the most necessary thing for life. One can get along without 
food for forty or fifty days, but dies in three days without water. Hedin 
went blind, trying to walk without water for three days. Eighty percent 
of the materials composing your body are water. Water is the most im- 
portant thing for life and the scripture says that living water will flow 
from you as a river. This living water means the power of influence. 
Through the Holy Spirit then, 

(7) Your personal influence increases and multiplies itself in geometrical 
ratio. If one person repents and is converted, it starts a river of other 
conversions. When MacCauley was converted on the Bowery, Bradley 
followed; and Mary Trotter followed after him; and Billy Sunday after 
her ; and through Billy Sunday, hundreds of thousands of the young people 
of America. That is the Holy Spirit. That is the living water, flowing 
like a river of personal influence. One after another, consecutively. 

Similarly, two or more centuries ago a German carpenter called Christ- 
ian Jacob was converted, and then Zinzendorf, and thence came the great 
Moravian Movement; and Wesley was converted by it, and he started 
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the great Methodist Movement through which England and America have 
been converted, and other parts of the world. 


The Oxtord Recently we have seen a similar succession in the growth of 
Group the Oxford Group, that came out of the experience of the Holy 
Spirit of one man, Mr. Buchman, and has spread into a world movement. 

In John, chapters fourteen to sixteen, are Christ’s promises of the coming 
of the Holy Spirit—John 14: 16-17, 15:26, 16:7-14. Christ thought, when 
put on the Cross, that if he died, his work could not be completed. So 
Christ did not explain to the disciples his consciousness of the Cross, but 
he said the Holy Spirit would explain the secret after he died. He promised 
the Holy Spirit to explain this consciousness of his of the meaning of 
the Cross. This was a special manifestation of the Holy Spirit, different 
from the ordinary, and is so denoted, as the “promised” Holy Spirit. 
Christ’s death was that of an ordinary criminal, and was horrible and 
unintelligible to the disciples; but he promised that when through the 
Holy Spirit they should have received a deep consciousness of God’s Love, 
they would be able to understand his death. 


The Christian Internationale (Cont. from p. 1) 


so-called Christian nations, and for the mission 
field. Let us have a world-wide prayer band. 
When we had a great prayer-meeting of over a 
thousand people this New Year’s, in Tokyo, we 
prayed for China very earnestly. That is the only 
way to make the two nations come together. If 
the Christians get power, if they get a message, 
they can transform the present world situation.” 

The idea of a world fellowship of prayer met 
with an instant response, and groups were formed 
for prayer. The need for a spirit of love and 
forgiveness to meet and conquer hate and resent- 
ment between the nations stimulated prayer. 
Prayer for individual personal cleansing became 
a necessity, as one grew conscious of hatred lurk- 
ing in one’s heart. With the urge toward a per- 
sonal cleansing came a yearning for national 
cleansing, and for a new world order of inter- 
national love and peace. A missionary in China 
wrote :— 

“Daily this great task of re-making the mind 
of the world is my prayer. We must not hate. 
We must love. And Christ can perform this mir- 
acle if He has full sway in our hearts.” 

By the summer of 1932 some of the Christian 
workers of Japan were praying definitely that the 
Oxford Group Movement might come into vital 
connection with Dr. Kagawa so that the personal 
and social gospels might become more united. In 
January, 1933, came a letter from a missionary 
on furlough in Canada which told of the Kagawa 
Committee in Toronto inviting the Oxford Group 
Movement to come to the city of Toronto. Since 


(Cont. on p. 18) 
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Chapter III. THE HOLY SPIRIT AND SANCTIFICATION 
1 PETER 1:1-16 


One of the disciples, though loved by Christ, was particularly full of 
faults and continually being scolded. Simon Peter at first almost com- 
pletely misunderstood Christ’s spirit, and in a crisis told a lie about his 
Master just after having pledged himself to die rather than desert 
Him. More than once he made such poor exhibitions of himself,—as at 
the time when he tried to walk on the water, and, his faith failing, began 
to sink in the waves. After receiving the Holy Spirit this Peter became a 
different personality, and at the end of his life wrote First and Second 
Peter. In the first and second chapters of First Peter we see a most 
wonderful picture of Christ. It may be because Peter was such a faulty 
person that he came to understand Christ exceptionally well. The more 
he experienced of his own faults, the more clearly he could see Christ’s 
perfection. 

In the first five verses of the second chapter of I Peter, there are two 
kinds of cleansing described, or two stages in sanctification : 

(a) cleansing from sin 

(b) sanctification into a pure priesthood, worthy of God. 
© tineitioe We are all too liable to fall into worldly impurity and foul- 
from sia ness. Having more than once experienced this and having 
seen it among his comrades, Peter warns against this danger, and urges 
the young Christians to drink instead the pure spiritual milk. Peter’s list 
of evils to avoid fits the Roman Era, which was full of the very things he 
is here talking about. Tacitus wrote of sixty years of Roman history and 
his book is full of famines, pestilences, assassinations—it sounds like the 
periods of Taisho and Showa in Japan! Julius Cezesar is killed, and more- 
over, by his best friend!...But malice comes before and causes the 
murder. So Peter says it is not enough for us to not commit murder nor 
adultery and to give up telling lines and gambling. We must also cure 
our malice and malicious gossip. This is true not only among the capital- 
ists, it applies also to the proletarians. Recently at an election a story was 
circulated just before the election day that So-and-so had been murdered. 
It was entirely a fabrication, but it worked long enough to “queer” the 
votes in just the way the malicious persons who circulated it had intended. 
In another place a would-be proletarian candidate sent postcards to all 
the voters saying I was backing him, which was entirely a lie. The prole- 
tarian parties will not attain their objective of political unity by lying. 
This man was not elected. Peter in the First Century said that we 
need to be cleansed of this sin of malice. The law can judge adultery, but 
the law cannot touch malice; only the Holy Spirit can reach it. This is 
an age of political lying, and we must have the Holy Spirit to cleanse our 
era from this evil. 

Then there is hypocrisy. Men make money from selling opium, and 
then turn around and give some of it to various philanthropies! and so; 
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perhaps, relieve a few of the victims of his opium! 

And then jealousy! If another person succeeds, I am displeased! There 
is a great deal of jealousy among old nations, and the more there is the 
less progress those nations can make, for all new ideas and enterprises 
are nipped in the bud by it. In the Kojiki, Japan’s first history, 
there are many records of internecine warfare in the imperial family. I 
want to have our nation cleansed from the jealous disposition that causes 
such warfare. When people criticise one another, it is usually a manifes- 
tation of jealousy. “A prophet is not without honour except in his own 
country,” was Jesus’ comment when he suffered from the petty criticism 
of his jealous compatriots. Really great people praise others. John the 
Baptist praised Christ. If you are longing for the gift of the Holy Spirit, 
you will not criticise those who have it; but if you don’t want it, you are 
liable to call the new movement which embodies it “emotional” or “ ex- 
treme” or “radical.” The Oxford Group* is now suffering from such 
jealousy. We religious people must beware of jealousy. 

The most deplorable thing about persons in the musical profession is 
the way they fight with one another for first, second, and third places,— 
even to the point of ruining the voices of their rivals by the use of some 
poison. The Roman Catholics persecuted the Protestants because of 
intolerance, which is merely a form of jealousy, the jealousy that is as- 
sociated with dominant authority. As religion is the art of life, it gives 


* A former missionary to China writes from Pasadena, California: During the 
last two months I have become very much interested in the Oxford Group Movement, 
which is headed by Dr. Frank N. Buchman and Rev. Sam Shoemaker ...It is called 
the Oxford Group Movement of late years because when a large number of the Oxford 
Group went to South Africa they did such sp!endid work, and as the personnel was 
almost entirely from Oxford University it was dubbed the Oxford Group Move- 
mentors. 

You may have heard of it and I think you will hear of it more frequently and with 
increasing favor. For several years there has been considerable criticism, but the 
Holy Spirit has certainly given His approval as evidenced by the results. .. The book 
which gives the most information about the movement has the title, “ For Sinners 
Only.” It does not present the work of the Oxford Group in a systematic way, but is 
a series of pictures given by various people reciting their personal experiences. 

In a conversation with Sam Shoemaker (everybody calls him Sam), I asked him 
when he was going to take the group to Japan and China. He stated that he did not 
know when but they hoped to do so soon. The method of work is quite different 
from that of Kagawa in many respects, but I feel that the two could combine and 
each be helpful to the other. The Oxford Group emphasizes personalized evangelism 
and believes that every person who becomes a Christian ought to be able to win 
another person for the Christian life, and they seem to accomplish just that thing as I 
have seen the work here. . . 

I expect my interest in the Kingdom of God Movement in Japan to continue and to 
increase, as I regard it in many respects the finest work that is being done anywhere 
in the world to promote God’s kingdom on earth. 

Dr. W. B. LaForce, M. D. 
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value to small virtues in human life, and those who are cleansed by the 
Holy Spirit do not separate into parties and cliques and denominations ; 
but those who are not yet cleansed by the Holy Spirit cannot get away 
from their jealousies. This getting rid of jealousy is a prime proof of the 
cleansing of the Holy Spirit. Women’s jealousy is talked about, but it is 
comparatively childish and negligible; it is men’s jealousy that is reasoned 
and deadly. The Holy Spirit comes from the unified life of God; so 
if we can grasp the Holy Spirit we can get rid of jealousy. 

The next on Peter’s list is slander. Peter warned the early Christians 
against these sins, all of which are indications of a disrupted personality, 
of the sort of cleavage, disorganization, and disunity that results from 
polytheism and the worship of idols. We need to get the Holy Spirit’s 
cleansing from these evils. 

In Hebrews 4: 10-12 the writer of the Epistle makes an important dis- 
tinction in the 12th verse, between soul and spirit. The one is the merely 
instinctive life, and the other is the full consciousness that lasts even 
after the death of the body. We must get God to cleanse not only this 
fully conscious soul, but also our unconscious spirit. We may say we do 
not want such cleansing, that it would make us too cramped and uncom- 
fortable; but on the other hand, there may come terrible catastrophes 
unless we do indeed get the Holy Spirit’s cleansing down to the very 
bottom of our being. 

The various countries of S. America seem to spend their time fighting 
one another. One reason is that these countries historically were not 
founded on the principle of love and the spirit of service, but were built 
on violence, and founded by bandits. Therefore their histories of revolu- 
tions, bloodshed, explosions and ruin,—all sorts of trouble for three hundred 
years,—all except Argentine which had a little religion in its beginnings. 

The wood that goes into the making of railroad ties has to be very 
carefully chosen, and even a small defect in it may cause a railroad wreck. 
One such catastrophe is said to have been caused by rotten places in the 
wood where a bear had once climbed the tree and left his claw marks. Our 
lives may be like that,—crashing at the crisis because of rottenness within 
left from wounds in early life. Our nation is like that, too. We must 
confess all that sin and weakness and get it cleansed away, or we shall 
not be able to build the Kingdom of God on earth. 

II, Cleansing At the second stage of cleansing, there are some who seek it 
eee in religious retirement. They hate the crowded cities and 

want to go to the mountains. But you have to carry your soul 
with you to the mountains, and unless that soul is cleansed it won’t become 
sanctified in the mountains. There must be ethical cleansing. We must 
seek that perfect cleansing from God for which Christ prayed when he said, 
“Sanctify them through the truth.” Here Christ is praying that God may 
make his disciples safe wherever they go and whatever they may have to 
do. This is cleansing indeed, and we are grateful to note that Christ is 
praying in this seventeenth chapter of John not only for his immediate 
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disciples but for the cleansing of all future disciples. His prayer includes 
you and me. We must work for and claim from Him in prayer, this 
perfect sanctification of all Christians, including ourselves. 

Persimmons are peeled with a knife; and we too must feel the knife, 
and suffer pain and trouble, on the way to sanctification. Peter says so in 
I Peter 2: 20-21, 4:14. When you are evil-spoken of, he says, all the more 
you may expect to receive the Holy Spirit. “That person is living a 
peaceful life; he is surely sanctified,” you may say, not knowing that his 
peace is merely a superficial one. Precious stones are formed by drastic 
cutting away of the baser elements which surround them. 

It is not alone our Lord Jesus Christ Who has become a Priest and 
entered into the heavens; we, too, must become priests, and lift up to God 
other distressed souls. For this work of redemption a special cleansing is 
needed, different from the preliminary cleansing from sin. You must be 
adequate and ready, not only for your own salvation but for the saving of 
others. God is not concerned about himself alone, but about the world of 
living beings, about the whole universe. It is not the mountain hermits 
who are the most holy ; but rather, those who leap into the midst of the 
fray, and strive, like Christ, to save the last lost sheep. This Will-to-save 
is the Will of God. The life ship responds to the S.O.S. call no matter 
what the weather. So must the Christian be ready at all moments, no 
matter what the circumstances. 

John Fletcher, one of Wesley’s disciples, never put out the light in his 
room. for twenty years, being always ready, night or day, to make an 
instant response to any call for help. Though he was a poor farmer, a 
sufferer from tuberculosis, and unmarried, he showed thus the spirit of 
service which is real sanctification. This is the frame of the mind of God. 

Those who are really sanctified are no longer concerned about getting 
salvation through Christ from their own sins, but rather about how to 
serve others. When they reach this point, they can no longer backslide, 
any more than a mother can go astray while caring for her baby. 
Whether or not she has anything to eat herself, the mother feeds her 
child. This is the spirit of true sanctification, the spirit that we need in 
this terrible present. 


Father-God: We are thankful that Christ won through to this cleansing that is so 
difficult to us. Clinging to Christ, enable us to attain it, purging our minds from evil 
gossip, and the filth contained in cheap magazines and newspaper stories. Cleanse us 
not merely on the surface but to the bottom of our souls, that we may be in very truth 
the salt of the earth and the light of the world. 

At this time of darkness in our nation, enable us to pray the prayer that will save 
Japan. May Thy glory shine upon us today, that even one among us may be enabled 
to live a cleansed life. Give us cleansing not only for ourselves but cleansing that 
will enable us to save others, to save our nation. To each one of us, longing for 
holiness, we beseech Thee to vouchsafe the Gift of Thy Holy Spirit. Through Jesus 


Christ, Amen. 
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The Christian Internationale (Cont. from p. 13) 


then, both in Canada and here in Japan, men and 
women are praying that these movements may 
cooperate in seeking the Kingdom of God. Each 
should act as a corrective or balance to the other ; 
if the Oxford Group Movement is inclined to make 
religion a matter of personal relationships within 
the present order, this tendency will find a cor- 
rective in Dr. Kagawa’s emphasis on the need for a 
new social order. Should we not all be praying 
that the cooperation of these two movements may 
create a new synthesis wherein the highest values 
of each will be conserved, and new power released 
for the deepening of the spiritual life in individ- 
uals, and the creation of a new social and economic 
order. 


(Below is given the letter from the Canadian missionary referred to in above article.) 


THE KAGAWA COMMITTEE INVITES THE OXFORD GROUP 
Py PRICE 


A thing of momentous importance is happening in Toronto. On my 
arrival in Canda I could feel in the atmosphere of the churches a sense of 
need and an expectancy. The depression had hit many people hard and 
they were feeling keenly the insecurity of material things. The younger 
generation, though still unhampered by many inhibitions, had found their 
joy was not of a lasting variety. They were fed up with life. 

I was feeling like a lame duck myself, hoping I could find some spiritual 
character who could regenerate my soul and give me new fire for my 
work in Japan. I had run up against Communism, Humanism, Intel- 
lectualism and Religious Education spelt with capital letters, and felt all 
bunged up. I was in possession of no conspicuous power to demonstrate 
the faith I held. I was pleased with the preaching of Toronto churches but 
was little stronger for all that. At the first opportunity I went away to 
Niagara for a few days of meditation and prayer. I happened to take 
with me the book “For Sinners Only.” I recognized after reading it that 
new life had come among us and wondered if I would have to go to New 
York or even to England to get in touch with it. Fortunately, a month or 
so later Isaw that the Group had arrived in Montreal. I was there on 
business just after the group had left for Ottawa and met W. H. Goodwin 
and Lloyd Smith. They filled me full of the doings of the Group. They 
had no doubt that something very wonderful had struck Canada...... 
(Others were won over.) The result was that the Kagawa Committee in 
Toronto issued an invitation to the Group to come to Toronto. This 
Committee is interdenominational and Canon Armstrong is the Chairman. 
Sata wank The Group came to Toronto about 60 strong. The members 
as Youngare come from all parts of the world, England and Scotland 

furnishing the largest number but South Africa and the United 
States providing important contingents. Holland, Germany, New Zealand 
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_ and Canada were ali represented. A new ‘team’ of 17 led by Canon 

~Grensted of Oxford arrived in the middle of the Toronto campaign. 
While there were more preachers than any other calling, still there was a 
remarkable range of people, Professors, athletes, business men and 
women, educationalists, communists, admiral, boot-legger, sailor and so 
on. Dr. Frank Buchman was the leader but he kept pretty well in the 
background. MacMillan of South Africa, Shoemaker of New York and 
Grensted did most of the leading. There was one man from Holland and 
a lady from Germany. They had an amazing array of talent. 

The effect of their meeting was immense. Toronto became conscious 
of a new spiritual life convicting men of sin and changing them. A 
revival meeting for preachers with 300 present in Toronto the Good, and 
this, morning after morning, at the busiest time of the year! 

The method of the Group was totally different from anything we have 
had hitherto. Hotels and other halls were used in preference to churches, 
There was no order of service, no hymns or prayers for the most part and 
yet the meetings made a powerful spiritual impression. Their program 
was extraordinarily simple. About 10 of the ‘team’ would stand up one 
after the other and tell of what sins they had had and how they were 
changed. There was no hesitation and no self-consciousness. I had been 
accustomed to think that conversion was a matter for teen-age people and 
that beyond that it was so rare to be of little value on the whole, but with 
the Oxford Group it seemed to make no difference whether the person was 
20 or 60. There are no limits to the power of God. When in one evening 
business men, students, educationalists, athletes, boot-leggers, communists 
and so on would tell how their lives had been changed, the impression was 
tremendous. To hear Englishmen, most of them Anglicans, get up and 
talk freely of their religious experience was in itself a wonderful thing. 
To hear Anglicans and Presbyterians practising Methodism before ones 
eyes made one wonder what had really come back into the world. There 
were no new doctrines, nothing that had not been practised by the First 
Century Christians, and yet there were new words for the old things. The 
one old word they retained was “sin” but even here they had a new 
definition. “Sin is anything that separates us from God or man.” This is 
a very practical definition. Sin is removed from the life by sharing—not 
only with God but with other people. Sharing means confession. The 
Group say that all sin in detail should be shared with at least one other 
person. In practise this is more effective than confessing in secret to God. 
It helps us to feel what the Cross is. With sharing in full, and restitution 
if necessary, there comes a new sense of power which desires to communi- 
cate itself to others. 

Sharing is not only for the purpose of securing one’s own 
release but to change others. Once having secured the con- 
fidence of another, the best method of winning him is to share any sin 
that we may think will help him. In this way, he is won into a fellowship 
of sinners. Sharing is then not merely confession but also witness toa 


Sharing 


19 


new power. 

Sharing is however, eae done under guidance. Here we come to. 

another important practise. The Group hold that the only barrier to a 
completely guided life is sin. Once this is removed God can and will 
guide the life. The guidance is sought in what they call “a quiet time” 
when they listen for the voice of God. 
The Quiet The quiet is usually held in the morning, the first thing after 
Time Bible study and the usual prayer. They hold, however, that 
it is not enough to talk to God. We should listen to Him. Guidance 
comes, for the most part, through our ordinary thought, but God may 
break in directly at any point. Guidance, of course, should be checked 
with our Christian principles and with the guidance of others where there 
is doubt. The quiet time may be had at any time when guidance is 
desired. A group may seek guidance. In such a case each reports what 
he gets. The practise of the group is to write down guidance because 
the mind thus does not have to be occupied in remembering. 

There are four absolute standards :—absolute honesty, abso- 
lute purity, absolute unselfishness and absolute love. Here we 
have Wesley’s Christian perfection in just as uncompromising a form. 
When we fail in anything the method of cleansing is sharing that failure 
with others. The changed life is a growth, wherein the conscience 
becomes more sensitive and new areas of life become opened up and sur- 
rendered to God. 

The test of the reality of the new life is whether we are as a 
matter of fact changing others. If not, there is something 
wrong. All one has to do is to follow his guidance and do what the Spirit 
tells him. He does not have to worry whether things are coming out as 
he wishes or not. It is enough for him to obey. 


Standards 


Test of Reality 


Religion not The Group in Toronto made religion a real and sought-after 
Ke pers thing. When people see a power that can overcome sin in 
Eee their lives they bite at it hard. Religion in this decade has 


been a philosophy of life, and ideal, a way but not a power,—at least a 
very indifferent power. The Oxford Group have demonstrated a power 
to Straighten out tangled lives right here and now. Itis as real as the 
work of a doctor. ; 
Forgetting One remarkable thing is that it cuts across denominational 
Denominations ines. The Anglo-Catholics are in it stronger than our United 
Churchmen. The ritualist, fundamentalist and modernist may all join a 
fellowship of sinners and find God, because the approach is not through the 
intellectual faculties but through the moral. This does not mean of course 
that it is emotional, because emotion may be attached just as much as the 
intellectual to the moral. The real barriers are moral not intellectual. 
This is a very important discovery for an intellectually befuddled world. 

Ministers and One seemingly strange thing is that preachers and mission- 
Jinite* aries are qualified to join the fellowship of sinners. With us, 
Fellowship —_ just the same as with others, it is sin that keeps us from being 
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as effective as we should be. 

The Oxford Group is a solvent of denominational barriers, a preparation 
for a wider and deeper church union. 

Things began to happen at once in Toronto. Ministers, ministers 
wives, business men, students clerks, society women, were changed. The 
60 members of the Group found themselves quite unable to see all the 
people who wanted private appointments to share their sins. There were 
a great number of missionaries, preachers and even secretaries in the 
procession. Your humble servant was one who stood inline. So far as I 
knew at the time I emptied out and surrendered my life afresh. 

...The Group has passed on but in many of the churches 
local groups have sprung up. I would not be surprised if there 
are 100 groups each week. Most of the ministers are sympathetic. Many 
have out and out committed themselves to it. There are a few opposed: 
The New Outlook is an example but that was very unfortunate because 
their attitude does not represent the voice of the Church at all. In my 
experience in this city we have never had a revival of religion like this 
one. 


Results 


Relation of I feel myself that the Group principles and practices are very 
Keenut te close to those of Kagawa San. He has not adopted ‘sharing’ 
ane as a method so far as I know but the ‘ quiet time’, ‘ guidance’ 


and ‘full surrender’ of the life are certainly his principles. In the Group 
we see no attempt to deal with social problems, but here again I feel their 
motive is the same as that of Kagawa when he set out to win a million 
souls. I see in the Group the very best method of educating the consci- 
ence in social responsibity. It was the Kagawa Committee that invited 
the Oxford Group to Toronto. So the two movements have met here. I 
am most anxious that they should coalesce and fortify each other. 

I feel confident that a new day is about to dawn in both home and 
foreign lands...... 


TORONTO PRAYER TOPICS 


Adopted at a meeting in the home of Mr. and Mrs. J. W. L. Forster on January 
10th 1933, when there were present :— 

Mr. and Mrs. Price: Mr. and Mr. Goodwin: Dr. and Mrs. F. C. Stephenson: Mr. 
and Mrs. Forster: Judge Hilliard and Dr. Barner. 


1. For the cooperation of the Kingdom of God Movement and the 
Oxford Group in seeking first God’s Kingdom and God’s righteousness. 

2. For an army of radiant lifé-changers reflecting the image of our 
Lord. 

3. For qualified Group-leaders. 

4. For the cooperative fellowship of the Spirit in all churches...and in 
every kind of occupational group and community of interest... 

5. O-Lord, help us and others to become radiant connecting links, 
joining the Oxford Group with the Kingdom of God Movement. 
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i ice’ Miss Kawai and signed 
llowing reply to Mr. Price’s letter was worded by 
oe intl ey te Bobraty meeting of a group of women spe we ee 
monthly to prepare for the coming of the Oxford Group to Japan. Mrs. Kagawa, 
Mrs. Gauntlett and Miss Paine signed later ; 


The text of the letter reads: 

About a dozen Christian women, English, 
have had a meeting twice at Miss Shaw’s hom 
almost for the first time what the Oxford Group Movement is. 
you are doing a wonderful work in connection with the movement, and that you 
are considering to bring it to Japan. Do please come and help us. We need you 


very, very much. Our souls are hungry and they are crying to be fed by the Holy 
Spirit Who alone can sustain and regenerate us. 


Tokyo, February 15, 1933. 
Canadian, American, and Japanese, 
e where some of them have learned 


We are told that 


Matsu Goto Michi Kawai Amy L. Bosanquet 
G. M. Gubbins Tayo P. Sakamoto Mildred Anne Paine 
Harriet J. Jost Shizu Yoshimi Haruko Kagawa 
Mary Belle Oldridge Ochimi Kubushiro 

Loretta L. Shaw Tomi Furuta G. T. Gauntlett 


Helen F. Topping 
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SECTION B. 


Chapter I. CHRISTIANS ARE DANGEROUS* 
A MESSAGE TO AMERICA 
ToyoHIKo KAGAWA 


“How can you reconcile the meaning of the love of Christ with the 
suffering in our lives?” 

This question was asked me, three years ago, by an American on her 
way home from India. She had seen its typical and terrible suffering, 
and the question came also out of her own experience, for she belonged to 
the race discriminated against in America, and her death has since resulted 
from an automobile accident related to such discrimination. 

Her question led us to talk of the suffering which is so common in the 
orient, the poverty and bitter want. In the east we suffer all the time and 
have much time for meditation. Americans—not this American who 
came from the colored race—but Americans in general, have hitherto 
been so comfortable as not to incline to meditation. Now the time has 
come when America also is suffering, and this suffering may lead toa 

‘ great spiritual revival. 

If you only preach and do not practice the love of Christ, you will not 
understand the meaning of suffering. The need of sacrifice was the 
central teaching of Jesus Christ. He was conscious of the need of suffering 
and of the cross. Love and the cross are the basis of the Christian church, 
and on the cross of Jesus we must construct our new society. 

After the great industrial revolution, unfortunately, the Christian church 
failed to practice the principle of the cross. Therefore, what we need 
today is a thoroughgoing reconstruction of the economic and social 
systems based on the principle of the cross. Capitalism and Communism 
are both failures in constructing real society. What we need is to revive 
the spirit of the Sermon on the Mount and to live up to it. 

Today we treat the Bible as a most peaceful gospel, but this Bible is a 
dangerous book. About ten years ago I wrote an essay called “ Labor 
Worship” and was fined 100 yen for it. If I had not paid, the New Testa- 
ment would have had to pay it, for I based the argument on the New 
Testament. If you try to live up to the New Testament, you are a 
dangerous person. What I want to do is to live up to the New Testament 
seriously. It is revolution without violence. Those who want to live by 
capitalism, by egoism, will look at us and say, “ You are too radical.” Yes, 
I am, because Christ my Savior was very radical. He said, “ Put away 
your wealth. Give it to your neighbor.” So I want to try to be like him. 
I want to be as simple as Christ was. He had no place to sleep in. While 
millions of people are suffering and there is unemployment, why should I 
sleep in a comfortable bed? Christ was crucified on the cross. Why not 


* Re-printed from the March 25th issue of The Christian, published by Dr. Burris 
Jenkins of Kansas City, Mo. 
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follow in his steps? I would rather be.a little radical to the extent of 
following the New Testament. | ; 

How shall we do this? Cooperatives based on Christian brotherhood 
principles will solve the whole problem. I want to practice Christianity mn 
the Cooperative movement. Industrial competition leads to war. Ger- 
many and England had competition and eventually it became a big war 
and we are suffering its results. We are having a similar bit of history in 
the far east. I am so ashamed of the actions of our fascist militarists. I 
anticipated some such outbreak and tried to forestall it by starting the 
- Kingdom of God Movement. What we need in Japan is more real 

Christianity. By “real” Christianity, ] mean Christianity carried out in 
action in the cooperative movement. I am glad to say that the Kingdom 
-of God Movement is not interrupted by the fascist explosion, which cannot 
capture the sympathy of large numbers of our people. 

My work for peace is a long-term undertaking, including both the 
transformation of men’s inner souls through the religion of Jesus Christ, 
and the changing of the economic system under which they must live from 
a competitive to a cooperative one. We must go to the roots of militarism 
and cure its causes, which lie in the realm of economics and religion. 
Urban England and rural Denmark have wonderful systems of cooperatives. 
Why cannot we organize such systems between the United States and 
Japan? You buy our silk, and we buy Oregon pines and timber. Why 
make big tariff walls against timber? When we can organize cooperative 
international trade, there will be no rumors of wars. It is necessary to 
build feelings based on economic brotherhood rather than to simply talk 
of peace. Unless we have economic measures to produce peace, especially 
the cooperation between nations, there is little hope for permanent peace. 

Therefore, what we need today is to teach the people how to Christianize 
industry, and to live up to the standards of Christian brotherhood. In 
medieval times we had Christian brotherhood in the Christian guilds. Why 
cannot we restore the Christian guilds, and also extend them to our neigh- 

bors. Repentance is necessary—-to repent from selfishness, to the motive 
of Christian brotherhood, and to extend the brotherhood movement wider, 
and to ask our friends to join this cooperative movement. Extend it to 
include all nations. Then we shall find world peace. Then we shall find 
stability in society. We are glad that Jesus Christ came into this world 
in the flesh. Unless the spirit be embodied in the flesh, we cannot find its 
real life. Today we must embody the spirit of Christ in industry and 
international economic relations. 


“ As I see it, the Oxford Group Movement will fulfill its destiny in the Kingdom of 
God Movement: Fellowships of the Spirit in areas of Influence and Responsibility ; 
changing lives and changing circumstances; corporate sins calling for corporate 
repentance, corporate prayer, and corporate action.” 


W. H. Goodwin, Canada. 
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Chapter II. DAILY BREAD IN DENMARK* 
Mr. Ros. STAER MosE 
It was a Christian pastor who responded to the needs of his people by starting them, 
and a Christian layman who dedicated himself and his wealth: to establishing the 


Cooperatives in Denmark, making them a national movement which has become inter- 
national and world-wide in its outreach. ; 


“Rey. Pastor, it is very good that you want to help us find God, but 
could you also tell us how to get our daily bread in this life?” This 
challenge, received by a minister of the Danish established church during 
meetings conducted on Sunday mornings for harbor-laborers in a ware- — 
house on the quay, was the real start of the Danish Cooperative Movement. 
Sonne, the pastor whose Christian vision had reached out to save these 
casual laborers, probably the poorest members of his community, began 
to study the English Cooperative Movement, about which he had heard 
through some friends in Copenhagen. He made connections with the editor 
of the Manchester “ Cooperator,” wrote articles for his own local paper in 
Thisted, discussed the Cooperatives with the workers who had challenged 
him and organized with them and others a Consumers Cooperative, in 
April, 1866. The eighty-three charter members agreed to subscribe the 
necessary capital in small weekly installments. 

Violent opposition began on the part of the local shop-keepers, who tried 

in many ways to make the members withdraw. One of them reminded 
the laborers that he always gave them a glass of brandy, no matter how 
small their purchase! Another urged that he offered his customers credit, 
which, however, was to them but another of the evils the Cooperative 
Society would overcome. 
National Sonne was undaunted, and stood firmly to his ground that 
Organization == the good of the great majority should not be prejudiced by the 
supposed interests of a limited class in society, whether retail-trader or any 
other. After thoroughly establishing the Thisted Cooperative, Sonne 
started others, and in 1871 and 1872 was the spokesman for the formation 
of a national organization, in which rapid development began when Jorgen- 
sen became the manager of the Wholesale Society of Jutland in 1887. 
Originally a retail-tradesman, Jorgensen’s strong desire to serve made him 
give up private business, while his previous practical experience fitted him 
to be the leader for forty years of the Danish Consumers Cooperatives. 

Jorgensen dedicated not only himself but his capital to Cooperation. For 
the first five years the Wholesale Societies conducted business with capital 
invested by him personally, he being liable also for the obligations. Many 
others also made personal sacrifices, and in plenty of instances societies 
could only obtain capital only through the personal guarantee of the 
members of managing committees. In 1876 there had been 15,000 members. 
Twelve years after Jorgensen entered the service, in 1899, the membership 
was 52,000. In 1908 it was 169,000, in 1931, 300,000 or about one-third the 


* Dec. 1932 World’s Y.M.C.A. Rural Bulletin. 
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total number of Danish taxpayers. There are now eighteen hundred 
societies, and as there are no more-than fourteen hundred rural and urban 
municipalities in Denmark, there cannot be many parishes without a 
Cooperative store. 

1896 is the date given for the formation of the Danish National Wholesale 
Society, the F. D. B., with 310 local society-members. This number of locals 
had increased to 1,200 in 1908 and to 1,805in 1920. The locals remain inde- 
pendent as self-governing organizations, not required to buy from the F.D.B, 
The fact that in 1930 the locals made 85% of their purchases through it, 
however, indicates its strong position. The F. D. B. acts as a wholesale 
agency for the locals and carries on production of a wide range of neces- 
sities, including margerine, flour, coffee, cocoa, dress goods, soap, rope and 
shoes. Its own production amounts to about 30% of its sales, which were, 
in 1896, 4,200,000 Kr ; in 1908, 41,000,000; in 1923, 123,000,000 ; in 1931, 131, 
000,000. Besides trading and producing, the F. D. B. acts as advisor to its 
members in a number of ways. There is a central laboratory for chemical 
research re household articles; an architect’s office giving advice on new 
shop-fitting and building; an office for statistical research; one for 
auditing, which helps the locals in accounting, taxes, and internal organi- 
zation; and a combination of research and trading activities in exper- 
imental work with seed, which obviates previous large-scale losses of the 
farmers through seed-adulteration. The newest non-trading organ of the 
Movement is a Cooperative College, opened December 3rd, 1932, where 
young workers in the Movement are given an inspirational and technical 
training for their work, while the general membership is educated 
through a fortnightly paper with a circulation of about 200,000. 
way’ ee Danish Out of a total of 300,000 only 80,000 of the members ofthe 
ED Cooperatives live in towns in Denmark. The reason lies 

partly in the rural nature of the population but the chief cause 
is psychological. As the Rochdale workers in England founded their 
Cooperative to help them through a period of despair, so Pastor Sonne 
organized the first Danish Cooperative as a movement against poverty. 
Later in 1880 came widespread poverty through a world-wide agricul- 
tural crisis which was felt by Danish farmers rather than town laborers. 
The Cooperative dairies, slaughter-houses, export organizations, purchasing 
societies and numerous other organizations grew up at this period in the 
rural districts as a rural movement. Now the Movement is developing in 
the towns. 

A typical Danish Society, then, is a small rural unit. It has a member- 
ship of 180. Only one shop, and a yearly turnover of 150,000 Kr, or £7,500. 
It has on an average three employees, the distributor, an assistant and an 
apprentice. It sells goods worth about Kr. 800 to each member. Since the 
average Danish income is about Kr. 3,000 and for the Cooperative members 
presumably a little less, the typical Cooperative member spends about one- 
third of his income thru the Cooperative. In the typical society the 
members are jointly liable for the debts of the Society. The latter has a 
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capital of about 40,000 Kr. of which 12,000 will be invested in the national 
organizations. a 

Leon Lsbee The year after starting his first Cooperative Sonne published 
Associations” 4 small book with the above title, discussing the reasons for ~ 
the formation of his Cooperative and advice to those contemplating similar 
organizations; which book has been consulted whenever a Cooperative has 
been organized in Denmark. In the book Sonne openly states that he got 
his ideas from England, where the first Cooperative had been organized 
in 1844 and the Cooperative Wholesale Society in 1863. He says, “ We have 
not ventured any deviation from the rules which in England have proved 
by many years’ experience to be right.” These famous Rochdale rules are 
as follows: 

1. Open Membership. No limitation on membership because of 
religious opinions or social standing. 

2. Democratic control, according to the principle of one member—one 
vote regardless of capital holding. Sixty years before women were given 
the political vote, the equal right of the sexes was recognized in the 
Cooperative Movement. 

3. Members provide the capital of the society at a fixed rate of interest. 
Here again is an essential difference from the capitalist enterprise. In 
the Cooperative Society, capital gets a fixed and contracted return. 

4. Distribution of the surplus according to amount of turnover. This is 
perhaps the most fundamental difference between the Cooperative Society 
and the capitalist enterprise where the capital owner gets the profit in 
accordance with the amount of his investment. 

5. Goods to be distributed for cash. No credit given or taken. 
These rules are so fundamentally different from those of ordinary busi- 

ness organizations that it has been said that their application to economic 
life is a much more radical revolution than any of the revolutions of history: 
A Swedish cooperator has said about the Rochdale rules that the longer 
on one works with them the wider their scope seems to be. 
In the first book of Sonne we find the vision of the Cooperative 

An Economic : 5 : % “ 
Hepner organization in full control of industry, right from the soil, 

through production, and to distribution through Consumers 
Cooperatives such as the one he had started. He also visualized national 
organizations federated with similar ones in other countries, in a world 
organization for peaceful international cooperation and the common good 
of mankind. 

In 1918 this vision was realized in part in the organization of a Wholesale 
Society for Norway, Sweden and Denmark in one Scandinavian Union, 
joined later by the two Finnish Wholesale Societies. This International 
Federation has now an annual turnover of thirty million crowns; a branch 
in London; direct connection with overseas producers; and is the first 
vigorous step toward an economic federation of nations. 

The need of such a federation is being felt more strongly at present than 
ever, because of the world-wide economic crisis, of which the most appar- 
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ent causes are 4 
-. (1) mis-administration of credit on the part of capitalist enterprise 
(2) enormous increase in the supply of commodities and consequent 
market regulations 
(3) the tendency in the capitalist system through many years to 
accumulate wealth for productive purposes without any regard 
for the purchasing power of the consumers 
(4) economic nationalism originating in the new states created by the 
Versailles Treaty. ; 

This world crisis is putting Danish Cooperatives to the test, and this test 
is a hard one because Danish economy is one-sided. Practically all the 
exports consist of three or four agricultural products, by far the greater 
part of which go to England. Yet even during the present hardships the 
Danish Cooperative Movement is continuing its constructive development, 
the most important new enterprise being the Cooperative Bank. 

Peet Another undertaking which has recently been started by all 
year of the Scandinavian countries in cooperation is the Luma 
Federation, a cooperative factory for making electric globes.* 
This Producers Cooperative is proving a successful move against the inter- 
national trust which controlled prices and accumulated capital at the ex- 
pense of consumers prior to itsformation. Cooperative organizations have 
been able to replace big capitalist combines in several other fields in Den- 
mark, such as the margerine trust, Unilever, rubber, cement, artificial. 
fertilizer, flour, etc., and this fight has shown very clearly the difference 
in structure and objectives between capitalist and cooperative enterprise. 


ietistiad For Severin Jorgensen, the practical business leader of the 
sa! he Danish Movement, as well as for Sonne, the pastor, the prin- 
ciples of cooperation were closely associated with his religious 
beliefs. The Cooperative Movement seemed to Jorgensen to be the 
practical application of the Christian principle of mutual aid. He main- 
tained that the road of competition leads to ruin. He says in his handbook: 
“Man can only develop his abilities in society with others. Progress has 
only been made in the degree in which man has realized his dependence 
on his fellow-men and has cooperated with them for the solution of 
common problems.” 
Sonne says in his book 
“To God we are all just human beings. The division into classes now 
prevailing in human society is unreasonable and unjust. That some few 
reap the profits from the toil of many others who are meanwhile bound in 
poverty is injustice. Economic hardships cause a decay in religious life. 
The future contains no prospect for the poor; they can see no hope; they 
lose courage; disorder and uncleanliness enter the home, and the public- 
(Cont. to p. 31) 


* See p. 45 for the latest news about this electric lamp factory of the Scandinavian 
Wholesale Federation. 
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THE RAIFFEISSEN MOVEMENT. 


Chapter III. THE ORIGIN OF THE LABOR BANK IN THE GERMAN 
CREDIT UNION* 


“The Return to Barter ” is the heading of an editorial in the Feb. 15,1933, Christian 
Century, reporting the actual occurrence over wide sections of the United States of 
systems of barter and exchange, immensely preferable to mere relief in meeting the 
economic situation. The editorial remarks, “It is;possible that their temporary utility 
may afford some useful hint as to the direction in which we must look for the cure” 
—of the “‘ world-wide disturbance.” 

The following article on the Cooperative system in Germany starts with the recog- 
nition that barter was the normal system a century ago in rural Germany, that urban 
capital destroyed it; and relates the system which has grown up as a Christian and 
common-sense response to modern conditions, combining the values of the old methods 
of barter and exchange, with the use of money, inevitable in the world of the twentieth 
century. As the article shows, this credit union has spread all over Germany, and to 
many parts of the world. 


It is in the separation of religion and economics that the chief cause lies. 
of the spiritual distress on the one hand, and of the economic distress, on 
the other, with which the civilized world is now deeply affected. This. 
separation is based on a wrong conception of economic law as inherently 
remote from all religious principles. As these facts are becoming appar- 
ent to all who know how to feel the pulse of time and humanity, it is 
pertinent to study a movement in which economic tendencies were given 
a right direction by the practise of Christianity. 
ae At about the middle of the last century, urban capital was: 
Narr spreading in Germany into the rural districts, with the results. 

of ruining the rural economic system, which had been based 
for centuries on the principle of barter and exchange, and of replacing it 
by a purely monetary system, thus gradually destroying a social order 
developed through the ages by the inborn common-sense of man, and 
substituting for it an unscrupulous doctrine of unrepressed individualism- 
Deprived of their natural protection in the hitherto established order of 
collective society, the peasantry, ignorant of the use of money, became 
the prey of greedy usurers and of conscienceless merchants, who threaten- 
ed to annihilate them both physically and morally, particularly in west 
Germany. In the rugged district of Westerwald in the Rheinland, a poverty- 
stricken population was suffering greatly from famine and from usurious. 
exploitation by un scrupulous cattle merchants and financiers. 
Mere Friedrich Wilhelm Raiffeisen was at the time the young 
starts his mayor of the rural community of Weyerbusch in this district. 
ci Confronted with this tragic situation, and gifted with a heart 
burning with love for his fellowmen, Raiffeisen early began a campaign to- 
relieve the distress of his community. After a bad harvest in 1847 followed 


* Translated from the German in the Sep. 1, 1933 World’s Y.M.C.A. Rural Bulletin.. 
to which we are indebted also for the three following articles. 
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by acute misery, he founded the Cooperative Society of Weyerbusch, for 
the collective buying of seeds, corn, potatoes and other food supplies. 

This society brought to an end a scandalous monopoly of greedy trades- 

men which had been oppressing the peasants. In 1849 “ The Welfare 
Association of Flammersfeld” was founded to help the peasants deprived of 
resources, which soon limited its activities to the collective buying of 
cattle, and to lending money and providing for savings. Within a very 
short time this society ousted the cattle monopolizers of the district from 
their stronghold. Another such welfare society was founded by Raiffeisen 
in 1854 at Heddersdorf near Neuwied on the Rhine,—The Welfare Society 
of Heddersdorf. 
The model It was this Heddersdorf Society which became the model for 
Credit Union =the Credit Cooperative Society or Credit Union which later 
multiplied in the rural districts of Germany, and became the centre of 
other types of rural cooperatives. Savings and Credit societies grew in 
number, until the 19,718 Savings and Credit Bonks of Germany had receiv- 
ed after the end of the recent period of inflation nearly two billion marks 
as savings; and there are at present 36,359 rural cooperatives with 
3,800,000 members, in the Raiffeisen cooperative movement of the Reich, 
with headquarters in Berlin. Besides there are all the other credit socie- 
ties established after the type created by Raiffeisen, in the other countries 
of Europe, and in America, Asia and Africa, of which the power grows in 
proportion as the capitalist system collapses. 

Raiffeisen’s plan is based on Christian principle. According to Article 
3 of the constitution, (1) the aim is not commercial profit, but the streng- 
thening of those who are weak economically, and the promotion of the 
spiritual and moral welfare of the members of the society. The Christian 
basis can be seen moreover in 

(2) the unlimited responsibility of the members 

(3) the voluntary carrying out of the functions of the society 

(4) the reasonable re-partition of the profits 

(5) the non-distribution of dividends, and in 

(6) the formation of a collective and indivisible capital, called endow- 
ment, which excludes all private and personal profits. 

This Savings and Loan Bank of Raiffeisen aims to promote thrift by 
accepting savings and granting small loans to encourage the enterprise of 
its members, (2) buys food supplies collectively, (3) sells agricultural 
produce in the same collective way, (4) creates institutions for rural welfare, 
and (5) spreads and improves the education of the rural population. 

Like almost everything else that is really big in the world, Raiffeisen’s 
work had a small beginuing. Like a tiny black mustard seed, it came to 
life slowly. It was an extra-ordinary thing, a thing which was very 
ridiculous in the eyes of those who thought themselves “ wise ”, at that 
time when both in state and society, both in economics and science, 
salvation was supposed to lie in the quest for personal profit and in the 
doctrine of “Laissez faire; laissez passer ;” and Christian principles with 
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other trite traditions were relegated to the Old Curiosity shop of antique 
fancies. 

The authorities feared demagogic aims in the enterprise; the rural 
population itself was suspicious both of the degree of responsibility 
involved and of the unlimited help offered. Raiffeisen was up against 
strong opposition from both quarters. When thus faced with difficulties, 
one could find the great founder of this work kneeling in his study and 
praying aloud for its success. All his work was done in a spirit of worship 
to God. His motto was a saying of Jesus: “ Inasmuch as ye have done it 
unto one of the least of these my brethren, ye have done it unto me.” In 
1885, three years before his death, he said, “ These Associations have been 
called after my name, but I have not created them. The first one was a 
child of our epoch and born out of distress. I have only acted as godfa- 
ther to the child. The numerous struggles which have sometimes brought 
me to the edge of doubt have clearly shown to my conscience my own 
powerlessness, and have given me the deep conviction that the movement 
of cooperative and credit societies is not one created by man, but a work of 
God.” 

Because Raiffeisen had built his work on Christian truth, because it was 
guided in the smallest details by the inner truth,—by the truth of the deep 
principle of the solidarity of man, his work was blessed and difficulties 
were overcome. His idea of self-help and of “esprit de corps” has been 
able to develop itself in accordance with the spirit of our times, in thou- 
sands of cooperative societies for the selling and purchasing of milk, for 
the utilization of cattle, for fruits and vegetables, for eggs, for electrifica- 
tion, etc. All this neither with a view to personal interest, nor to serve a 
large firm having profit asits aim. Millions of peasants have learned at 
the schoo! of Raiffeisen that activity in ones own natural sphere and love 
towards ones neighbor can assure prosperity and order in economic life. 
And yet his work started on a small scale, almost as small as the greatest 
event in our human history, which took place during a winter night two 
thousand years ago at Bethlehem. 


(Cont. from page 28) 
house becomes more attractive than family life.” 

Sonne quotes from an English clergyman as to “ the religious importance 
of our cause—religion not as theology but as love, justice, and truth. These 
true treasures of the heart are strengthened by the work in the Cooperative 
Societies, in which men are cooperating with one another for their common 
good.” Although economic relief was the immediate reason for the 
organization of his Cooperative, Sonne says that its ultimate aim is the 
relief of moral and spiritual poverty, and that to this end it is necessary to 
start from rock bottom to organize a material basis on which man might 
be given the opportunity for fuller development. 

If this vision of the pioneers be realized, there will be not only a further 
development of Cooperation but a new epoch of progress in human society. 
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Chapter IV. CREDIT UNIONS IN INDIA 
H. A. PopLey. 


This article shows how the Credit Union, first developed in Germany, was taken up 
by Christian missionaries and by the Y. M. C. A. in India and has become the basis of 
a nation-wide development of rural uplift, especially among the depressed classes. 


The organization of cooperative credit work for village people by 
Christian leaders in India began about 1907, when Rev. Alexander 
McLeish and other Scotch missionaries started a few societies for their 
Christian people in Jalna. This work was later given publicity, and in 
1910 the government passed a Cooperative Credit Societies’ Act, after 
which other missionaries began to organize such societies. In 1912, the 
matter was taken up by the Y. M. C. A., under the leadership of Mr. K. T. 
Paul, who was in close touch with village life and determined to organize 
rural Y. M. C. A.’s on the basis of the Cooperative Credit Societies. 

The first rural secretary of the Y. M. C. A. was stationed in Erode, where 
missionaries of the London Missionary Society, to which the author belong- 
ed, had a few Credit Socities at work. In a year or two a number of new 
societies were organized. Then similar work was started in a number of - 
other places, intended mostly for Christians among the poor villagers, 
though from the start non-Christians were admitted. Little could be done 
to help the village Christian community until it had been enab’ed to get 
free from the money-lender and to raise its economic level. A be‘ter 
village life in general was also among the earliest objectives of the 
movement. 

By the end of 1918 the Y.M.C. A. had 32 rural secretaries in India 
developing these credit societies, using the Christian community in the 
villages as a basis. Emphasis was placed on the character-building side 
of the work. During a severe famine in 1929 in South India, quantities of 
rice were supplied to the villagers through the cooperative societies, 
and many families saved from starvation, in a manner which would have 
been impossible except on the basis of cooperative credit. 

The caste-system in India made it necessary to provide special financing 
banks for these societies among the depressed classes, since ordinary 
Central Banks had little funds available, and naturally used them in 
Societies which seemed to offer the best security, not among the depressed 
classes where property was small and security lacking. To meet this need 
Mr. K. T. Paul organized the Christian Central Bank in Madras, with 
the help of Dr. Sherwood Eddy and a number of other missionaries and 
Indian Christian leaders. The government recognized the need for such 
a bank for financing the cooperative credit societies among Christians and 
the depressed classes, and registered the Bank, which today conducts 
operations in 26 districts all over South India, has a capital of overtwo - 
lakhs of rupees, and a turnover of ten lakhs a year...... 
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Chapter V. PROTESTANT POWDER 
M. GARAIS. 

Correze is a hilly section of south-central France. The Protestant 
Reformation had won there fifteen parishes, but after the revocation of the 
Edict of Nantes, the woods used by the Protestants as a secret place of 
worship were burnt down on a Sunday morning. About half of the 
Huguenot population perished in the fire and the others emigrated. This 
led to the ruin of the trade, agriculture and industry of the province. The 
beautiful valleys and woods were changed into bogs. There were no 
Protestants left in Correze when in 1890a Dutch engineer, recently con- 
verted, started to evangelize the country. 

Agriculture was fifty years behind the times. Ploughs and fertilizers were 
unknown. (The latter are commonly called now “Protestant powder! ’’) 
Housing was in miserable hovels with thatched roofs and gaps which let 
the wind blow thru, and families of sometimes as many as ten lived in 
a single room. 

In 1900 a small Protestant church was founded at Gourdon, a parish of 
about 150 inhabitants, the pastor of which became the social animator of 
the region. In 1902 he organized a rural cooperative, called an “ agricultur- 
al trade-union ” and composed of sixteen members, which became depart- 
mental with sections in each of the eleven village-communites of the 
region, and 920 farmer-members, who bought thru it in 1930, manure, 
seeds, agricultural machines and various products to the value of about a 
million francs. The Gourdon pastor is the general secretary. (Bugeat, 
the main town of the region, has a food cooperative including 380 families 
and a record of Fr. 393,000 sales in 1931.) 

A mutual insurance company against mortality of cattle, organized in 
1905, is composed of more than eighty members and has insured cattle for 
Fr. 454,000. 

In 1924 there were organized also, a mutual fire insurance company, 
which issues insurance of Fr. 4,500,340; an insurance company against 
accidents and injuries through work, insures pensions to the amount of 
Fr. 489,000; and an agricultural credit fund (credit union) with 89 mem- 
bers, which has lent to 54 borrowers a total amount of Fr. 354,000 for 
purchasing or improving land-property. All of these societies are pros- 
perous and render the greatest services. 

The change in the attitude toward Protestantism in the region is marked. 
About thirty years ago, trades people used to refuse to sell any products 
to pastors ; today, on the contrary, pastors are everywhere welcome. The 
Gourdon pastor is a member of about fifteen official committees. While 
in neighboring regions sorcerers, “healers”, and bone- setters are still 
flourishing, and many of the people are still in a very miserable condition, 
Correze is making progress in every way. 

Education, for instance—Education was neglected at the time when the 
protestants re-entered. Half the children were illiterate in 1900, in spite 

‘ (Cont. on p. 43) 
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Chapter VI. A COOPERATIVE SCHOONER 


E. BERGERET, MISSIONARY. 


The cooperative effort of the Protestant natives of the Loyalty Islands 
has taken the form of a beautiful 30-ton schooner equipped with both 
sails and an engine, named “ The Three-Friends.” 

Lifou, the main island of the Loyalty group near New Caledonia is 
populated by from five to six thousand Kanakas of the Melanesian race, 
the great majority of them Protestant; former cannibals, but now among 
the most hospitable people in the world. They are farmers who live on 
what they raise:—yam, nanioc, bananas and various vegetables. They 
sell copra, maize and cotton. Bread, sugar, etc., have been added to 
their food, and various articles of clothing to their wardrobes, since they 
have learned some principles of hygiene and have acquired education. 

Thirty or forty years ago alcohol was the main merchandize and almost 
the only thing offered the natives in exchange for copra, for their services 
as workers or sailors. Now temperance has come to stay and instead of 
alcohol the natives use more and more of flour, rice, sugar, soap, etc. 

Before the World War there was a subsidized regular monthly service 
between the Loyalty Islands and New Caledonia and the New Hebrides, 
so that the natives could themselves buy what they needed in these larger 
places. This boat service ceased with the war. Then big business in New 
Caledonia created a monopoly of trade in the Loyalty Islands, and a 
monopoly of transportation, compelling the natives to sell and to buy 
exclusively in its branch-stores which it established in the Islands. In 
these soap cost three times its price in New Caledonia, while ridiculously 
low prices were offered for native products, and the monopoly boats 
refused to transport them, with the result that they rotted on the ground. 
Natives were advised to buy on credit, until almost all were in debt and 
owed considerable amounts burdened with 10% interest capitalized every 
three months. Thus the natives were reduced to something near serfdom. 
Eaansiostion Through the Christian Endeavor Society of the main island, 
Cig tcnty Lifou, an emancipation movement was started. The great need 

was for a boat through which normal commercial relations 
might be resumed between the islands and New Caledonia. The Catholics 
were invited to cooperate, but they preferred to remain prudently outside. 
An amount of Fr. 250,000 was collected and the schooner built in three 
years’ time, by the natives themselves under the direction of a marine 
carpenter. 

When at last the “ Three-Friends ” was launched waves of difficulty rose 
about it, for the capitalistic monopolists whose tyranny it was to supercede, 
demanded the right to own it, to command it, to trade with it, to steal it 
away from the natives who had labored to build it. There is no law 
protecting natives in New Caledonia, and a lawyer who was consulted 
opined that the validity of a cooperative society of natives of the Loyalty 
Islands could be contested as illegal, and that the result would depend on 
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the pro-native or anti-native feelings of the judge! 

An owner’s bill act for the boat was made out in the name of fifteen 
natives representing the whole group, organized in a society of the tontine 
type. In case one of them should die, his share was not to go to his heirs, 
but to increase that of his survivors. Each subscriber has only one voice 
at the general assembly. Subscribers are assured transportation on the 
“ Three-Friends” at moderate rates, of their products and of the European 

‘goods which they order. Any profits go to the reserve fund used for repair, 
or replacement of the boat and for purchasing motor truck for transpor- 
‘tation on the island of Lifou. Prices have become more normal; many 
natives have gotten rid of their debts; a spirit of initiative has 
developed and production has increased, for the benefit not only of the 
natives, but of the erstwhile trades monopolists, although with difficulty 
recognized by them. 


Chapter VII. COOPERATIVE MARKETING 
A. C. Buncr, RurAuL Y. M. C. A. SECRETARY, Korea*. 


{n this Hamheung district there are a large number of apple growers. 
Because the Chinese market was closed, the price fell to just about half of 
what it was last year. The farmers were in a quandary. I found that the. 
apples were being bought up by middlemen here, shipped to Japanese 
wholesalers, and sold to retailers who finally gave the Japanese consumers 
Korean apples bought at half acent, at prices from three to five cents 
each. I suggested that the apple growers form a cooperative and refuse 
to sell at such low prices, as prevailed here, and then I left immediately 
for Japan, taking a Korean associate with me. 

In Japan we spent ten busy days. We visited the largest cities near 
Korea and selected a wholesale agent in each. We obtained full infor- 
mation on freight charges and commission at each place, and rushed back 
to our section of Korea. We found the cooperative organized and the 
members holding their apples. We obtained a full-time salaried secretary, 
an office and packing yard. We ordered a thousand boxes, and I spent a 
busy week teaching the grading and packing of apples. We designed a 
cooperative box label where the variety, grade, weight grower’s name and 
guarantee were all stamped. The apples were brought into the cooper- 
ative plant, graded, wrapped and packed uniformly. The first thousand 
boxes are gone and the second started. Many more will follow. 

The results of this have been many. The Korean farmers have learned 
to cooperate; they have found out that they are not in the grip of uncon- 
querable hostile forces; they have obtained about double the local price 
for their apples; they have found that only good apples bring a good 
price, and have already begun asking how to grow apples even in size and 
color; they have realized anew the reality of international Christian _ 
cooperation and friendship.” 

* Mr. A. C. Bunce is one of four rural Y. M. C. A. secretaries in Korea, where the 
“Y” has under way a comprehensive rural program and is providing a strong leader- 


ship for a great rural emphasis on the part of the Korean Christian enterprise. (Dr. 
John H. Reisner, Acricultural Missions Foundation Rural Bulletin). 
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Chapter VIII. WHAT ONE YOUNG MAN CAN DO TO SAVE 
HIS COMMUNITY 


TovoHiko KaGawa*. 


mena The world-wide economic depression is being felt with 
copings especial keenness in Aomori, the northernmost province of 

Japan’s main island, where long cold winters make rice-raising 
difficult and famine and flood have ravaged the country for two years 
running, except in the apple-raising sections: The apple industry is the 
contribution of one young man to his province. 

About fifty years ago this young person named K. Sato received a queer 
kind of a fruit as a Christmas gift from a foreign missionary. While 
others who had received the same present ate theirs up at the Christmas 
party, Sato inquired the name of his gift, learned to call it an apple, and 
took it home and planted it whole in his garden. The following spring 
there grew up a fine apple sapling. While experimenting Sato learned 
that he could grow and sell for commercial purposes a superior grade of 
apples in a section of Aomori sheltered from the strong west winds. 
Through his success the officials of the province learned that apples are a 
suitable crop for this north country, and the government imported apple 
saplings wholesale from the United States. Sato made his garden over 
into an apple orchard and received an imperial decoration. 

Even now these apples are among the best in Japan, and a sample of 
them is every year presented to the Emperor. Their name is Indo, the 
Japanese rendering of India, since the missionary who gave the first 
apple came from Indiana! The total annual average yield of apples from 
Aomori now amounts to five million. yen. 


esi Still farther north, there is much suffering from crop failures 
; ee ives and floods along the Ishikari River in Hokkaido, the northern 
island of Japan. In one section of this stricken area, however, 
where climatic conditions are especially unfavorable, too, there is a group 
of villages which have escaped famine through their Milk and Credit 
Cooperatives. 
How it The fame of the Danish Cooperatives reached S. Utsunomiya, 
Barrios a resident of this district, and he knew that through them the 
Danes had saved their country, cold and northern like his own, and with 
an equally poor climate. For a long time he experimented to find the 
breed of cows best suited to his own country, meanwhile sending some 
members of his family to Denmark to learn Cooperative skills. He used 
up almost all his resources in starting a Milk Cooperative which has now, 
with the help of his friends, developed into the largest Cooperative in 
Japan. From eighty to ninety percent of Hokkaido’s butter product 
comes from Utsunomiya’s Cooperative, and is sold all over Japan. 
Thus the villages in this afflicted district have been able to remain 


* In the January, 1933, issue of Gendai, The Present, a popular magazine. 
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prosperous through buying milch cows cooperatively, and supplying milk 
to Utsunomiya, and until now, to other milk companies. But many of 
these other milk companies, being capitalistic and competitive, have been 
forced out of business during the recent depression. In this crisis the 
farmers who had been selling them milk would have been reduced to 
starvation had not Utsunomiya been ready to buy their milk and take 
over the business of capitalistic companies. During the hard winter of 
1931 his milk cooperative became the sole dependence for many families 
who now say and have said to me personally “Thanks to the Milk 
Cooperative, we were able to escape the famine.” All over Japan re- 
sourceful farmers might discover land now left to waste because of its 
unsuitability for ordinary rice-raising and utilize it for cow-pastures; and 
organize Cooperatives to run the milk business. 

In this same region of Hokkaido there is a Credit Union with a remark- 
able origin. The people wanted to start it but lacked necessary funds. 
Thereupon they bought hens, saved the proceeds of egg-sales and raised 
thus more than ten thousand yen. With this as a “nest egg” they 
started a Credit Union which has enabled the farmers of the vicinity to 
bring about a return of prosperity. 


Ss 


Fjected Tenant Another egg cooperative has provided the sole source of 
a livelihood for twenty-seven families since five years ago when 
Sine they lost their ancestral lands, being ejected by a certain unjust 
landlord. They consulted me and started this egg-cooperative, buying a 
small piece of ground for raising chicken-feed, utilizing an abandoned 
hennery, and securing a good brand of eggs. The Cooperative ran very 
successfully until the price of eggs fell. 

After a period of hardship, the farmers learned to do their own retail 
selling, taking their fresh eggs daily to both Osaka and Kyoto, between 
which they lived. Thus they were able to make double the wholesale price, 
and their eggs, being exceptionally fresh and good, came to be much in de- 
mand. Villages near these cities and from even farther away sent orders 
for eggs. From them also for breeding purposes, which helped to swell the 
profits. Thus these twenty-seven families are able to live “ the good life”. 


The First was started ten years ago by a young fellow in Shimane, one 


Medical = of the poverty-stricken provinces of Japan, who became in- 
ng ar dignant because physicians refused to visit the poor people in 


his village. The County Physicians Association put up a strenuous op- 
position to Kato’s enterprise but he was backed by the governor of the 
province. Starting on a small scale he was able to succeed in his effort, 
and this first Medical Cooperative in Japan is still, ten years later, in good 
running order, staffed with a general physician and a dentist, and serving 
twelve hundred families. Visiting this peaceful village I was delighted to 
find that poverty resulting from sickness was non-existent. 

This medical cooperative movement spread to Tottori, a neighboring 
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province, and in Kurayoshi, one of its large towns, there are now five 
thousand family-members of a Medical Cooperative, any one of the 
individuals of whom are privileged to enter its hospital and receive 
treatment at the staggering price of twenty-five sen a day! A hundred 
and thirty thousand yen, on the other hand, has been invested in this 
hospital, which is headed by a superior graduate physician. The invid- 
ious distinctions between First, Second, and Third Class accommodations 
have been substituted for in this hospital by a terminology at once more 
pleasing and more fully descriptive. There are, indeed, three types of 
accommodation for patients: (1) Quiet rooms, for those so ill as to be 
forbidden visitors; (2) ordinary Private rooms, for those whose condition 
requires them; (3) Wards. 

_It is in these wards that the charge is but twenty-five sen a day, since 
the patients bring their own food from home and their families provide 
most of the nursing. Unless an operation necessitates a small additional 
charge, only ¥7.50 need be expended for an illness lasting an entire 
month. 

Many other sections are now taking up this Medical Cooperative 
Movement, the result of one young man’s effort to save his village. 


Ces A very recent example of the results possible through the 
Rett , efforts of one personality is in a village called Ebie near Lake 
hkl Biwa, the large inland lake in Japan around which floods are 

prevalent. When such floods wash away the halfgrown rice in 
summer, the villages are left without food. Such was the situation of Ebie 
Village at the start of this story. 

One of the young men of this village by the name of Sakae became an 
earnest Christian, however, and sought ways to express his Christian love 
for his community. Belonging to the land of his village there were a 
number of fields perforce abandoned, hundreds of years earlier, for rice- 
raising because of their flooding in summer. In winter, however, they 
might be used, if a winter crop could be raised in them. Barley is a win- 
ter crop in Japan, and Sakae experimented with it first in a small nine-foot 
square corner. In a wet winter he was able to raise his barley successfully, 
and to teach twenty-seven of his young men comrades to do the same, 
all working together to raise barley on-the hitherto abandoned sections, 
and thus providing an abundant supplementary supply of food for their 
village. ; 

Meanwhile as president of the local Young Men’s Association, Sakae led 
in organizing a farming cooperative to buy gasoline engines and make it 
possible to do the rice-threshing by machinery instead of by the antiquated 
and slow hand methods. The young men now do the rice-threshing as a 
piece of community service. 

Under Sakae’s leadership they have also planted trees along the borders 
of the rice-fields, raised carp in the brooks, raised goats, using grass for 
fodder, and introduced the hitherto unheard of use of oxen for the farm 
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labor. Sakae has started also a consumers cooperative managed by the 
_officers of the Y. M. A., and he and his comrades run a nursery during the 
farmers’ busy season, when women must work as well as men in the 
fields. Among a variety of good ideas, one of the most novel is Sakae’s 
and his comrades doing the barbering for one another, and thus saving 
the money usually spent thus for their community enterprises.* 


THE SONG OF THE JAPANESE COOPERATIVES 


The Japan Advertizer for May 2nd, 1933, carried a column-long report of the 
Cooperative Congress, beginning: “ At the final session... the principal speech . 
was delivered by (the) Minister of Agriculture ...in which he stressed the spiritual - 
elements in the cooperative movement, as well as its practical and material sides. 
The congress, held in Tokyo, included representatives from prefectural (or provincial) 
cooperatives throughout the country, whose principal function is to supervise smaller 
local cooperatives through which farmers band together to dispose of their products. 
The committees were made up of such men as Dr. Toyohiko Kagawa, noted social 
‘welfare worker and others in such work, chairmen of prefectural assemblies and 
many members of the Diet...” A united front was urged upon the cooperatives by 
the congress’ resolutions, and a five-year expansion plan supported. 

The movement in Japan is more than thirty years old, has more than than fourteen 
thousand locals with a membership of five million families. A fuller description will 
have to be postponed to a later issue, but a glimpse of its spirit is afforded in the fol- 
lowing paragraphs from an article in the December, 1932, Contemporary Japan by 
Mr. T. Wikawa, the translator of the cooperative song: 

“ All voices are raised in the cooperative song! When the singing dies away .. 
everyone starts for home and the cooperative society he represents. Here is an aged 
country gentleman, proudly wearing on his kimono a medal of honor for distinguished 
service of perhaps a quarter of a century among the people, tottering out on the arm 
of his devoted son; there a young townsman smartly dressed in foreign style, lingering 
near the hall as is ‘reluctant to leave. 

Such are typical scenes at the Japanese cooperative congress, held annually at one 
city after another. Seldom did the writer witness in his prolonged stay abroad a 
gathering so _ull of faith, love and hope as this. As expressed in the cooperative song, 
sung only less widely throughout the country that the national anthem, this federation 
of a majority of our common people has been the stronghold of our nation in these 
days of depression. It is an organization that promises a bright future, for its mem- 
bers, people of various occupations, consumers as well as producers, are dominant 
factors in our economic recovery. Anyone attending a cooperative meeting, whether 
it be national or local, and listening to the heated discussions of the representatives, 
would surely have the same impression, and it would be endorsed by a visit to some 
of those cooperative societies, and by a study of their activities and their close relation 
with our community life...” 

The song as sung by the two thousand delegates to the 1933 All- ‘Japan Cooperative 
Congress, April 26-29, is given below : 

“Ev'n wood-cutters in faraway mountains, 

Or fishermen toiling on a lonely beach, 

Hear the bell ringing in a happy new era, 
Saying, ‘ Each for all and all for each!’ 

See ! floating high in a morning breeze, 
Fragrant cherry, symbol of our cooperation ! 
Young and old, one and all, clasped hand in hand, 
Let’s follow it loyally as we march on. 
Turbulent may be the cea of unrest, 

But firm our bond of mutual help shall stand! 
Let the chain of love encircle all the earth, 
By and by we'll build on it a Utopian land.” 


* N.B. Sakae became a Christian and learned his lore of Cooperatives and village 
reconstruction through attendance at one of Dr. Kagawa’s Farmer Gospel Schools. His 
village has under his leadership built a church during 1932 which is village headquarters 
also for community enterprises. 
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Chapter IX. CHRISTIANITY AND THE COOPERATIVE MOVEMENT 
Dictated March 16, 1933 for the 1933 Japan Mission Year Book. 


TOYOHIKO KAGAWA. 


The ordinary man spends his day in three different periods, the period of 


sleep, the period of eating and that of labor. When a man is asleep he is © 


unconscious; while eating, he is semi-conscious; and only when heis at 
work is he fully conscious, fully awake to himself and his surroundings. 
Man’s economics pertains chiefly to the semi-conscious period of his life. 

Religion, which pertains to the fully conscious part of man’s life, is liable 
to think of economics, which is still semi-conscious, as sordid and secular. 
Economic action, being still on the instinctive plane of semi-consciousness, 
is much of the time in the dark as to where it is going anyway. Economic 
crises and unemployment are the results of this lack of conscious direction ; 


and economic unrest and wars. All these major evils are simply the results - 


of man’s failure as yet to live on the plane of full consciousness, of 
redemptive Christ-Love. 

Capitalism and Communism are both organizations of man’s merely 
instinctive economic action. The capitalist regards only his own interest ; 
likewise the communist cares only for the interests of his own class. 
Both of these systems think of man as materialistic and self-regard- 
ing; and of economics as impossible of being brought under fully 
conscious control. So both involve an extreme degree of coercion and 
compulsion. These forms of economic action are thus deterministic and 
fail to take into account the concepts of love or of purposiveness. . Their 
advocates have nothing in their minds but power or force, law, and 
profit. 

But the time has long gone by when economics could afford to deal with 
materialistic property, wealth or goods alone. Economics does indeed deal 


with these things; but for the purpose of the value-expression of human 


life. And this value-expression of human life demands a dealing with 
values which transcend the material plane. Economics thus becomes more 
and more personalistic, and changes from the mere demand for money 
to the demand for the satisfaction of the various senses of sight, hearing, 
smelling, taste, sex, and of hand-and-foot muscular activities. Developing 
specialized techniques to the number of hundreds of thousands, the 
occupational aspect of economics has become more significant than mere 
money-economics. Although this is the actual fact of our modem 
machine and city civilization, there are still many people who think 
anachronistically of money-economics as centrally important, and of voca- 
tional economics as merely subsidiary to it. On that account unemploy- 
ment continues to be an insoluble problem. 


Fear iste (1) The age of individualism is long past, and life is now . 


for the Coopera- highly complicated by specialization and the division of labor. 


* (2) The laissez-faire policy of isolation has lost the power to_ 


adapt itself to modern conditions, and it has become necessary to have 
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system and social organization, which in perpendicular relations becomes 
a system of laws for the protection of society and the control of self- 
interest, and in horizontal relations becomes the organization of the Co- 
operatives. (3) As we become socialized and systematized it has become 
necessary to deal realistically with abstractions. The religionist who 
preaches religion as an abstraction, even while speaking of religion as 
having no relation to economics, is forced to cope with the realities of the 
economic problem in daily life, if he is to be worthy of his profession. (4) 
Thus the movement of economic value shifts more and more from a simple 
materialistic activity toward occupational and humanistic economics. 

To recapitulate in det ail: (1) The more machine civilization and 
capitalism develop, the more the simple money-economics of mere 
food, clothing and housing, evolves into vocational economics. This is 
because of the emergence of large cities. Great cities have to provide 
daily bread for many millions. City-occupations are highly specialized 
because of the variety of human cravings. New fashions constantly create 
new industries, and render old ones useless. Unemployment increases 
more and more on this account, and is omnipresent even during pros- 
perity. 

The only way to eliminate this evil is to create new economic organ- 
ization to fit the new conditions, the four new conditions above-enumerated. 
The new economic age being the age of humanistic vocational economics, 
it is necessary to plan a cooperative society based on human standards. 
This is the first reason for the Cooperative Movement. 

(2) Since our present age is developing from individualistic economics 
into mechanistic specialization, or deterministic socialism, there is the 
necessity for again transforming this mechanistic determinism into 
humanistic social-love. This is the second reason for the Cooperative 
Movement. 

(3) Capitalistic systems of exploitation provide for the increase of the 
private profits of the privileged classes, by means of a clever utilization of 
the human and social aspects of the present economic organization. They 
take advantage of its lack of system and lack of control for the sake of 
more and more exploitation. Therefore it is necessary to move toward an 
economics based on cooperative humanitarianism and away. from the 
economics of profiteering and exploitation. This is the third reason for 
the Cooperative Movement. 

(4) Through the coordination effected by the Cooperatives, it will be 
possible to resolve the confused muddle of modern city and machine 
economics and make it over into a new organization with constructive 
control. 

Meanwhile we all must attain to the spirit of self-sacrifice, the opposite 
of self-interest. This self-sacrificing spirit does not exploit the imperfec- 
tions of others, but rather gives itself to assisting and supplementing them. 
In the new society, economics must be socialized. This is the fourth 
reason for the Cooperative Movement. 
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witeaes It is often asserted that if this spirit of self-sacrifice exists on 
re ae ae, the part of individuals, there will be no need to start the 

Cooperatives. That is a fundamental error,—an over-simplifi- 
cation in this age of large cities, great factories and huge banking systems. 
Of course sacrifice is needed, but unless this spirit of sacrifice is concretely 
worked out in an economic system, even the spirit of self-sacrifice itself, 
precious as it is, may become a means of increasing unemployment. 
Suppose, for instance, a given small factory is suffering from economic 
shortage. Suppose that people with the spirit of sacrifice now offer them- ~ 
selves to work for it for very low wages. This naturally displaces the 
regular employees, who thus are out of work. The employer is helped by 
this self-sacrifice, but a great number of employees are thus forced into 
the class of the unemployed, and have to rely on the help of other self-— 
sacrificing persons for relief. Such unorganized sacrificial love is therefore 
cheap, and does not carry out Christ’s redemptive purpose. If we would 
live up to Christ’s Spirit, we must organize the Cooperatives. 


Christ’s Spirit It is of course a mistake to expect the ideal society to arrive 
as the Basis, ~~ through the Cooperatives alone. We must purify our lives 


cooperatives through the Spirit of Christ, eliminating immorality, riotous 


living, drinking, speculation, etc., and restrain human desires which do not 
work for the realization of permanent values. Unless we thus restrain 
useless desires, we shall not be able to abolish useless occupations, and 
unemployment. Production must be limited to the needs of consumption. 
Thus vocations will be stabilized and unemployment eliminated. The sum 
of the matter is that the only way to have security, employment for all, 
and the abolition of exploitation, is through the Cooperatives. 

Saves Varieties There are seven kinds of Cooperatives :—Producers, Utility, 
of Cooperatives* = Nfarketing, Consumers, Credit, Insurance, and Mutual Aid 
‘Cooperatives. The first two kinds are organized on the basis of produc- 
tion; Marketing Cooperatives on exchange; Credit Cooperatives or Credit 
Unions on the circulation of money ; Consumers Cooperative on the basis 
of consumption; Insurance on a variety of insurances; and Mutual Aid 
Cooperatives to meet the emergencies caused by fire, flood, earthquakes 
and such natural calamities, and various individual catastrophes. The 
motive underlying all of these seven kinds of cooperative activities must 
be of helping one another. 

When Mutual Aid is organized on the cooperative basis, social welfare 
work needs no longer to depend on the charity of the rich. The Mutual 
Aid Society, Medical Cooperatives, Unemployment Insurance, and even 
Educational Cooperatives, can all be financed by means of the profits 
derived from the Consumers Cooperatives. 

Three Systems The Rochdale and Moscow Plans are both primarily plans 
f Cooperatives of Consumers Cooperatives, while the German plan of Raif- 
feisen is primarily a Credit Union. The Rochdale system divides the profit 
among the members; the Raiffeisen system reserves the profits to loan 
them to the needy without security; the Moscow system uses the entire 
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e : 
profit for government expenditures. Each system has its own practical 
advantage, but I think the Raiffeisen system the most Christian among- 
them. The Rochdale system however, if adopted in part, is available for 
educating and deepening the culture of its members. The Moscow plan 
is too bureaucratic and liable to abuses. , 

In our opinion, even in the Consumers Cooperative, the profit may well 
be divided into three parts, (1) for the Reserve Fund; (2) to refund to the 
members; and (3) for welfare work. This is our present practise in our 
own Cooperatives. 
futertiational Cooperatives need not be merely the small scale enterprise of 
Cooperatives. one nation. The organization of the Cooperatives internation- 
oon ally will do away with worries about “free” or “ protected ” 
trade. Such a contract for a definite period of time between nations 
stabilizes home trade. All phases of production, consumption, credit and 
utility within the nation are thus given security through international 
trade which becomes more and more highly organized. Thus world-wide 
unemployment will decrease, panics be abolished, and wars cease. 
Through the stabilization of international trade attained by means of the 
Cooperatives and through such economic planning alone, will these de- 
siderata be attained. And only those gifted with the Christian spirit will 
be able to carry ont such a plan. The solidarity and service taught by 
the Christ-spirit builds the fundamentals of the Cooperative Movement. 
Unless social economics is based on the Christ-spirit, unemployment and 
panics will not be become preventible. Unless even communism depends 
on Christ-love for the purification of desire and the inculcation of the 
spirit of broadly human solidarity, it will be impossible to abolish 
unemployment. 

The present economic muddle of Europe proceeds from the lack of the 
cooperative consciousness on the part of those who carry on its major 
economic activities. So long as capitalism and private profit are thought 
of as unrelated to religion, unemployment and panics will continue to 
recur. There is but one way to save the situation, through Cooperatives 
based on Christ-spirit. 


(Cont. from p. 33) 


of the law existing for compulsory education, because of the long distances 
to the public school difficult to traverse in the winter, and because chil- 
dren were used to tend the cattle during the summers. In 1910 an 
elementary Protestant school was established in a convenient place with 
the result that everyone can read and write now, and many take the exa- 
mination for a certificate of graduation from the elementary school, for 
the purpose of continuing their studies further. 
There are now six Protestant churches in Correze. 
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Chapter X. CONSUMERS’ COOPERATION 
A Field of Action for Religious Leaders* 
By Oscar COOLEY 


Consumers Cooperation is a method of economic reconstruction which is peculiarly 
usable by religious leaders in their local communities; by those religious leaders, that 
is, who have become convinced at last that it is not enough merely to preach coopera- 
tion but that they and their churches must do something about it; who have become 
convinced, moreover, that capitalism'is committed to serving Mammon and that, if 
God is to be served, capitalism must go. 

The church is a local community institution and the pastor is a local community 
leader. His business is the improvement of life in all its aspects in his community. It 
would seem that for him to foster and help organize a consumers’ cooperative society 
in his community would be a most logical effort. The Consumers’ Cooperative move- 
ment is made up of such local cooperative societies; in fact they are the starting point. 
True cooperation begins locally ; it springs from the grass roots. 

The preacher may speak for unemployment insurance, for socialization of power 
resources, for increase of income tax in the higher brackets, and it is a good thing for 
him to do so, but after all his voice does not carry very loudly to the distant powers 
who control these matters. Cooperation, on the other hand, is action, direct action, in 
his own community. There is another kind of direct action—throwing bricks. But 
few church people are drawn to that. 

The Cooperative movement is allied with no political party. It specializes in 
economic action. In ultimate aim it has much in common with Socialism and with Com- 
munism. Most of its members are industrial workers or farmers, and so it is friendly 
to both labor unionism and farm marketing cooperation, but here again it is unfettered 
and independent. Cooperation is a movement of consumers. Consequently it is all- 
inclusive, shutting out no one. It seeks to build a class-less society, in which all 
production will be controlled by consumers and in the interests of consumption. 

Cooperation has an “economic plan”. It may not work out in its 
entirety, but it is something to “shoot at”, and meanwhile the people 
do not have to wait until it is completed before beginning to enjoy benefits. They 
benefit immediately, and increasingly as the plan progresses. 

1. The Cooperative Society. This is the first and basic element in the plan. Just 
as the members of the family join and cooperate for their material good, the families 
of the local community join in the Society. Each has one vote; each contributes a 
share of the capital required; and each receives goods and services through the 
Society at cost. (For safety’s sake, this is usually done by selling at market price 
and rebating the difference.) Thus the element of profit is eliminated. This is the 
really revolutionary feature in Cooperation. Or if the members so vote, the 
“ differences ”, that is the sum that would be profit in a capitalist business, is devoted 
to some social purpose in the community. 

2. The Cooperative Wholesale. Just as individuals form a Cooperative Society, 
individual societies federate and form a Wholesale. This is the second step in pooling 
purchases and eliminating capitalist profits. The Wholesale is democratically owned 
and controlled by .he Societies, just as the latter are controlled by individual coopera- 
tors. Ina big country like the United States there are several Wholesales. In time 
they will federate into a National Wholesale. Factories and other production units 
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* Reprinted from Economic Justice, 304 Crown Street, New Haven, Conn., U.S. A. 
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are set up by the Wholesale. For example, the English C. W. S. (Cooperative 
Wholesale Society) has some of the largest flour mills in England. It also owns coal 
mines, tea plantations, etc. Cooperative production is also carried on internationally, 
as exemplified by the electric lamp factory which is owned and run jointly by the 
Wholesales of the Scandinavian countries. Latest news is that this plant has reduced 
the price of electric lamps in Sweden by 40 per cent during its first year of operation. 
It is now turning out 24,000 bulbs daily. 

This, in bare outline, is the way industry can he and is being organized, of, by and 
for the people as consumers. It all started in Rochdale, England, in 1844, and in that 
country alone now 64 million consumers, handling a volume of a billion dollars a 
year and rebating to themselves (what would be profits in capitalist business) 100 
million dollars a year. The spark ignited at Rochdale has spread to 40 other countries 
and has fired 70 million adherents. 

We in America know all too little about this—-we have been very, very busy buying 
and selling our stocks. Cooperative stocks are not listed on Exchange! 

It is estimated that there are about 2,000 Consumers’ Cooperative 
pas Movemeat Societies in this country. Most of these are farmers’ stores, many of 
them sponsored by the Grange, Farmers’ Union and other fraternal 
organizations. Our city consumers have been slow to cooperate. But there are many 
urban groups among the 450 societies that are members of the Cooperative League, 
the National Educational Federation. These number some 150,000 individual members 
and handle $30,000,000 worth of business yearly. Affiliated with the League are four 
Cooperative Wholesales, located in Seattle, Omaha, Superior, Wisc., and New York 
City. 

The majority of the League societies are located in Wisconsin, Minnesota, upper 
Michigan and Nebraska. There are some in Illinois, Ohio and Massachusetts. In 
New York City a group of cooperative apartments take care of 700 families, anda 
cooperative restaurant chain has 4,000 members. In Brooklyn are cooperative stores 
and a bakery. In Minneapolis is a large milk distributing co-op. Sault Ste. Marie 
Waukegan and Cleveland each have large societies. 

Many of these groups are moved by a high idealism; others come nearer being 
“purely business”. The movement is a blend of economic benefit and social idealism. 
The former is of course the end aimed at, but, at this early stage especially, the element 
of idealism is greatly needed to give the movement the impetus that will enable it to 
achieve that end. Such idealism can and should be supplied to a greater extent by the 
church, the universities and other similar institutions. 
du hest ths 1. By studying Cooperation, its history, philosophy and technique. 
Church and Introduce the subject into forums, church school classes, men’s and 
-Ldccengaatcsd women’s clubs. Circulate cooperative literature through church library, 
Perhaps organize library, cafeteria or other small enterprise on cooperative basis as 
preliminary demonstration. Secure cooperative speakers. Organize visits to nearby 
co-ops, etc., etc. 

2. By supporting and helping to build up the local Cooperative Society. Or, if 
there is none— 

3. By helping to organize one. Try to get all the churches, Protestant, Catholic, 
Jewish, etc., to join in this effort ; also all community organizations, such as lodges, 
labor unions, Grange, Y. M. and Y. W. C. A., in fact all that can possibly be interested 
in a thoroughgoing reconstructive program for the community. Cooperation is for 
all; avoid exclusiveness. Hold a mass meeting of all interested and elect a joint Com- 
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mittee on Cooperation. x 

It is well to go slow, making sure that you build on a solid foundation of understanding 
and belief in Cooperation. There have been many failures because of premature 
action. Your people, like all Americans, are inoculated with the profit motive. You 
must get that out of their systems before your cooperative project can be sure of 
success, 

First, then, your Society may function simp'y as a buying club, buying at wholesale 
items like coal, fuel oil, laundry service, dry groceries. This is safe, since the Society 
manager takes the orders and collects the money before ordering. Meanwhile, canvass 
for more members, getting each to subscribe a minimum amount of capital stock, say 
$25. When you have 200 families ready to cooperate a store many be started, later 
addinz, perhaps, a bakery, dairy, coalyard, etc. (For more particulars, write The 
Cooperative League, 167 West 12th Street, New York, for pamphlet ‘ How to Start 
and Run a Rochdale Cooperative Society.’’) 

The aim of the Cooperative Society 1s to act as a purchasing agency for securing all the 
needs of the consumers in the community. The ultimate aim, also, is to secure these 
goods from primary sources without paying tribute to profit-takers. This can not be 
achieved at once, of course (except as small quantities of produce may be bought of 
farmers), but as Cooperative Wholesales are built up by pooling the purchasing power 
of local Societies, as cooperative brands are established, and finally as production 
plants under the control of the Wholesales are established, the chain is completed. 
But the chain must be begun with the local, retail Cooperative Society. The expe- 
rience of 100 years has proven this. 


THE LAND OF PEACE ~ 
MOTOICHIRO TAKAHAHSI 


A breeze came to my window 

And asked me gently, 

“ Where is the Land of Peace? 
“Which way shalt I take to find it ?” 


* What can I answer you” 
Faltering I said to tt. 
“The Lando Peace! 
“ That ts the land we want to make ! 
“Won't you help us ? : 
“ Herbs growing on the green hills, 
_“ Flowers smiling, wind gentle and odorous, 
“ The doves of peace flying and singing, 
“ All men and women helping and loving one another,— 
“ Let us make the Land of Peace, 
“In which all the children of the world shall be united ! 


“O Wind! I prithee! Bring this message 
“To all the windows in the world !” 


While I was making this request, 
The breeze went to some other window. 
Have you received its message ? 
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PENTECOST IN ECONOMIC PROBLEMS 


_ (Poster announcing a Christian Cooperative in Los Angeles) 


MR. TOYOHIKO KAGAWA HAS DIVIDED THE PROGRAM OF THE 
‘KINGDOM OF GOD MOVEMENT INTO THREE STAGES: 

1. EVANGELISM. 

2. EDUCATION IN CHRISTIAN BROTHERHOOD. 

3. ECONOMIC RECONSTRUCTION. 

A GROUP OF CHRISTIAN PEOPLE OF SOUTH LOS ANGELES ARE 
ORGANIZING TO FIGHT THE DEPRESSION IN THE DIRECTION OF MR, 
KAGAWA’S THIRD ITEM. WE ARE WORKING TO FORM A CHRISTIAN 
CO-OPERATIVE LIKE THOSE ORGANIZED BY MR. KAGAWA. WE KNOW 
WE CAN DO IT. THERE HAS BEEN A GRATIFYING RESPONSE. GOD 
IS THE SAME YESTERDAY, TODAY, AND FOREVER. WE CAN WIN 
THIS FIGHT. THE SPIRIT OF PENTECOST CAN BE APPLIED TO OUR 
ECONOMIC PROBLEMS. 

WE MEET IN ROTATION IN DIFFERENT CHURCHES. TEMPORARY 
OFFICERS HAVE BEEN ELECTED FOR THE CO-OPERATIVE. COME! 
FOR THE KINGDOM OF GOD, COME! HELP US MAKE CHRISTIAN 
BROTHERHOOD PRACTICAL! 

THE TIME: TUESDAY, FEBRUARY 28, 1933; AT 8:00 p.m. 
THE PLACE: SOUTHWEST COMMUNITY CHURCH 
: (Methodist Episcopal) 
S. Gramercy Place at Eighty-third St. 
C. V. Gustafson, Pres. W. F. Butler, Vice Pres. O. L. Enyeart, Secty 
J. B. Nay, Treas. 


In earlier letters Rev. Gustafson has written subscribing for our publications: 

“Tam vitally interested in making the co-operatives a real aspect of the Christian 
life. Increasing economic dislocation in the United States makes it clear that some such 
application of the teaching of Jesus will become more vital every year. I am trying 
to develop a credit union in my own parish. I hope to devote my life to fostering co- 
operatives of various kinds in religious groups and it is important that I know the 
Japanese movement well. I heard Mr. Kagawa here...last summer. Ever since 
I heard of his work I have been on fire with the idea. 

My particular interest is in the development of co-operative credit associations in 
connection with religious work as Mr. Kagawa has done so successfully. . . 

I am studying the co-operative movement of Denmark and England and our country, 
as well as the pamphlets you sent me. I have succeeded in interesting five or six 


ministers . . . who have churches on this side of Los Angeles. This is a great work 
and I am heart and soul for it. Interest in it has improved my work as a pastor 
already... 


Pray for the success of our credit union. I am dreaming of a next step to follow as 
soon as that is on its feet. We should organize consumers’ co-operatives which will 
make working contacts with small farmers, dairymen, egg growers, etc., near Los 
Angeles ... The unemployment crisis is serious and is not improving. The organiza- 
tion of unemployment organizations for self-help have been exploited by politicians 
who have been pretty successful here in preventing them from becoming self-support- 
ing. I feel the only hope is to make such movements Christian. My insight has been 
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deepened and my understanding of these matters greatly broadened by Mr. Kagawa’ 'S 
writings. I use them constantly in preaching and teaching. . 


Ser eeenal *Two ministers, Frank H. Stephens, Methodist, and Walter Schlaretzki, 
Cooperative Congregationalist, have taken the lead in the establishment of a Consumers’ 
Peaclptes Cooperative Society in East St. Louis, Ill. The group plans not merely a 
society along the usual lines based on the Rochdale principles but will seek ways and 
means to put its unemployed members to work. The ministers are laying solid 
foundations for the society in emphasizing education in cooperative principles and 
methods. 


t piacd’et *At Ann Arbor, Michigan, an average of 210 University students receive 
Servants 20 meals per week at acost of $2.90 each, as members of a Cooperative. They 

have elected a Board of Servants from their number, who in turn appoint a 
manager. There is a Board of Advisors composed of local ministers, faculty members, 
etc. Plans are now under way to put a new stove in the kitchen, and feed students in 
two shifts, so that as many as 400 or 500 may be accommodated. The idea has spread 
rapidly and it is planned to organize a Cooperative Book Store and Barbar Shop. The 
Student Christian Association has cooperated with the Socialist Club in backing the 
Cooperative Movement. 


Gacperaites *A non-profit distributive organization for testing, purchasing, and plac- 
Disiribution ing goods in the hands of local Cooperatives and consumers has been or- 

ganized under the name of Cooperative Distributors Incorporated. Write for 
further information to E. J. Lever, 128 East 16th St., New York City. 


The Methodist Youth Cooperative Buying Club of Philadelphia was crgan- 
jee ized October 1,1932, with the purpose of influencing churches and especially 
the youth to incarnate the Spirit of God in economic activities, to find and 
try out a Christian basis for economic life. At present the Club is selling four lines of 
goods : Full fashioned silk hosiery, men’s or women’s; canned goods from the famous 
Columbia Conserve Company, the most Christianized plant in the entire world; 
“White List” candy, according to the list- published by the Consumer’s League of 
Eastern Pennsylvania; and union printed pamphlets and books. The Hosiery “ White 
List” is from the American Federation of Full Fashioned Hosiery Workers. These 
products are made with an equally high consideration for quality and the welfare of 
labor. 

The basic policy that gives the Cooperative religious significance and that marks its 
difference from ordinary business is the fact that it is non-profit making and de- 
mocratically managed. . . Speakers from the Cooperative will be glad to come to your 
church. Study class material, recommendations for reading and further explana- 
tions of the project are available at the office, 1701 Arch Street, Philadelphia, Pa. 
Through cooperation with the National Religion and Labor Foundation, free Loan 
Library Service is also available. 

Rey. E-dridge Brewster, the promoter of the Philadelphia Youth Cooperative pros- 
pectus from which the above is quoted, has written a number of times to Friends of 
Jesus beginning with a letter expressing his appreciation of Dr. Kagawa’s stand against 
military aggression, and pledging wholehearted support to the working people of Japan 
and China against military oppression and industrial exploitation. 


*Adapted from Economic Justice (see p. 44) 
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SETS He has clearly seen that the way to work for world peace is through 
Sache for | Christianizing economics, and has followed up his first message, dated 
February, 1932, with others, as follows: 

... The copy of Friends of Jesus which you have sent me has given me real inspira- 
tion. I am convinced that this country will be saved only by such a revival of true 
religion as is found in the Kingdom of God Movement and I earnestly wish to become 
one of your world wide fellowship. Enclosed is a money order in order to receive 
the issues of Friends of Jesus. May your work go forward in the strength of Christ 
to win Japan and the world for the Kingdom. Our church will be glad to help 
promote this cause in every way possible. 

I was really thrilled with the Shanghai Number and Kagawa’s book, The Economic 
Foundation of Worla Peace. 1 believe that your movement with its implications for 
Christianity and the Social Order is the most important thirg, absolutely, operating 
today. I shall be pleased if our group in the Methodist Youth Cooperative can be 
used by you as a distributing center for Kagawa’s publications...We are all fora 
Christian Internationale... 

..At a conference next month Kagawa and his Movement are to be the central 
emphasis... 

Everyone here very much likes the Kagawa Calendars. There are many other 
Youth Groups that will cooperate...so perhaps you had better send us 100 more 
Calendars before Xmas...Most of our Youth Groups feel the need of the type of ex- 
pression symbolized by your plan for a Christian Internationale of Prayer and 
Friendship... 

Our Cooperative here in Philadelphia is making progress. Weare planning a con- 
ference to unify and strengthen the movement... 

At our last meeting a desire for closer cooperation and fellowship in the Kingdom 
of God Movement was expressed. 

(From another leader in the same group) I represent over five hundred young 
people in the eastern part of the state of Pennsylvania. We have formed a prayer 
group to pray with you for your work. Will you, too, remember us as we pray for 
you and read from the writings of your great leader, Kagawa ? 


HOW TO MAKE CONTACT WITH THE U.S.A. COOPERATIVE 
MOVEMENT 


For literature and propaganda help, write to the Cooperative League, 167 West 12th 
Street, New York or Cooperative Distributors Inc., 128 East 16th Street, New York 
City ; or, if nearer you, write the Central States Cooperative League, 1410 North Main 
Street Bloomington, Ill., or the Northern States Cooperative League, 2100 Washington, 
Avenue, N., Minneapolis, Minn. : 

The Cooperative League publishes a national monthly organ, “ CooPERATION ” 
£1.00 per year. It also issues correspondence courses on Cooperation. It had an 
auditing service and an insurance service for the benefit of its societies. 

For both propaganda help and cooperative brand goods, contact the Central Cooper- 
ative Wholesale, Superior, Wis. ; Farmers Union State Exchange, 11th and Jones Sts., 
Omaha, Nebraska, Grange Cooperative Wholesale, 3121 Western Avenue, Seattle, 
Washington, or Eastern Cooperative Wholesale, 112 E. 19th St., New York. 

If interested in forming a credit union, write Credit Union National Extension 


Bureau, 5 Park Square, Boston, Mass. 
: 
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BOOKS FOR THE CHRISTIAN INTERNATIONALE :— 


THINKING THROUGH CURRENT WORLD HISTORY 


Tue INTELLIGENT Man’s GuIDE THROUGH WorRLD CuHaos. By G.D. H. Cole. 
Gollancz, 5s. Knopf, U.S. A. 

The old economic life of the Western world is passing away before the eyes of the 
present generation, amid every circumstance of distress: and thinking people have 
ceased to doubt that the next ten years will witness, at the least a complete readjust- 
ment of the old machinery, at the best or worst, the revolutionary birth of a new 
order. Bewildered by a series of events which seem to be taking the ground from 
under their feet, men of all nations are seeking to understand the real meaning of this 
economic life which is being refashioned. 

Mr. Cole has written a full, clear, expert, but quite untechnical “guide” through 
this movement of history. There is nothing vague about the book: it gives the most 
precise information on matters of theory, practise, and current history: but there is 
no word in it, we think, which is not perfectly intelligible to a man of average educa- 
tion, with no previous knowledge of economics. 


THE STORY OF THE OXFORD GROUP 


For SINNERS ONLY. By A.J. Russell. Hodder & Stoughton, 5s. Harpers, $1.50. 

Japanese edition about to be published. Dr. Kagawa has had three persons 
translating it for the sake of speed. Rev. Ronald Rees, a secretary of the China 
National Christian Council writes: 

“The interest in the Oxford Group Movement is slowly growing in China and we 
have just had reprinted some of the smaller pamphlets. .. and some of them as well 
as the book For Sinners Only are to be translated into Chinese.” 


GUIDANCE LED TO THE LEAGUE OF NATIONS 


THE UNSEEN LEADERSHIP. By F. Herbert Stead. First published by Hodder & 
Stoughton ; now available in a second edition from Simpkin Marshall, Stationers Hall Court, 
London E. C. 4, 1/6. 

This is a spiritual autobiography, showing how Guidance led to social results of 
national and international magnitude. Guidance brings Church and Labor together ; 
Guidance gets Old Age Pensions, better housing, and the nation-wide “Dole” or 
Unemployment Insurance for all England. Among many other “ miracles”, Guidance 
brings into being the League of Nations. Thirty years after having started the 
movement which led to it through fidelity to his inner spiritual experience, Stead 
kneels at Calvin’s chair in Geneva and gives thanks for its realization. The Buchman 
methods and the warmth of fellowship typical of the Oxford Group lead to social 
results wellnigh universal in their scope and so recent as to constitute current history. 
Now that the League needs to strengthen itself to solve the economic as well as legal 
problems of internationalism, what more pertinent message could come than that its 


Source was in religious experience and all its future advances must naturally come in 
the same fashion ? 


FOR HISTORICAL BACKGROUND 


THE STORY OF SOCIAL CHRISTIANITY. By F. Herbert Stead. 2 Vols. James Clarke 
& Co., 9 Essex Street, Strand, London. 6/-. 

Two thousand years of Christian Guidances to social action, the best book available 
on Church History, according to Dr. Kagawa, who has had it translated and uses it as 
a textbook in his Farmers’ Gospel Schools and says he himself sits up nights reading 
it for personal inspiration. 

THE Mystics OF THE CHURCH. By Evelyn Underhill. James Clarke & Co., 9 Essex 
SE; Strand, London. Read side by side with the new re-introduction to Christian 
mysticism, “ For Sinners Only,” this classic provides balance, breadth, and perspective. 
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f KAGAWA PUBLICATIONS IN ENGLISH 


Love THE Law oF LIFE : 

Winston, Phila., $2.00 S.C.M. London, £0 7s.6d. C.L.S. Tokyo, ¥4.00 
THE RELIGION OF JESUS 

Winston, Phila., $1.25 S.C.M. London, £0 4s. 
OMNIBUS EDITION of the two 

Winston, Phila., $2.50 (not pub. in London) C.L.S., Tokyo, ¥6.90 
New LirE THROUGH Gop 

Revells, N. Y., #1.50 s.c.m. London, £0 5s. C.L.S., Tokyo ¥2.75 
KaGawa Axling 

Harpers, N. Y. $2.00 C.S.M.London, 6s. C.L.S., Tokyo 


ORDER FROM FRIENDS OF JESUS, 75 KOBINATA DAIMACHI 3 CHOME 
KOISHIKAWA TOKYO :— 


THE CHRISTIAN INTERNATIONALE, June, 1933 


(The Holy Spirit and the Cooperatives) 25c. 1s. Mex..25 7.25 
THE ECONOMIC FOUNDATION OF WORLD PEACE 25c., Is. or ¥.25 
SHANGHAI NUMBER Spring, 1931 25c. Is. Mex..25 ¥.25 
SALTING THE EARTH 1932 z25c. Is. V8), OP a745) 
TsINAN NUMBER Dec. 1931 10icamoa: BS 230 
KINGDOM OF GOD MOVEMENT NuMBER April, 1930 05 2d. O5i 05 
SociAL CONFERENCE NUMBER Dec., 1930 05 2d. 05> 405 
RuraL NuMBER Sept., 1930 Uy = Bek. 05105 
Gop Is LOVE NUMBER July, 1929 05 ed, 05,6405 
KaGAWA AT KwANSEI GAKUIN NUMBER, 1928 05 2d, 06 san05 


BouND SETs OF COMPLETE FILE OF FRIENDS OF JESUS 

(in loose leaved folder for inserting later issues 

—only a few available) $1.50 6s, 
FRIENDS OF JESUS—CHRISTIAN GRAPHIC monthly 

photogravure of missions and internationalism, 

combined with Friends of Jesus. Monthly news 

sheet and occasional book numbers, annual sub- 

scription £1.60 6s. Mex.2.00 ¥2.00 
A SHOOTER AT THE SUN Autobiographical bestseller 

novel telling of Kagawa’s service in the slums, 

trans. and pub. by the Kobe Chronicle. Entire 

remaining edition of 750 copies has been bought 

by Friends of Jesus. For sale at half price of 75 

c. a copy, (was $1.50) or 3s. 1.50 Mex. or ¥1.50 
ANNUAL SUBSCRIPTION to Friends of Jesus—Christian 

Graphic plus one copy of Kagawa’s best-seller 

autobiographical noyel, A SHOOTER AT THE SUN $2.00, 8s., Mex. 3.00 or ¥3.00 
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CHILDREN’S SECTION OF THE CHRISTIAN INTERNATIONALE 


(Twelfth annual message of the children of Wales, Goodwill Day, May 18, 1933 of- 
which the last phrase has been sent to the world by wireless ) 


WALES SPEAKS TO THE WORLD 


BOYS AND GIRLS OF ALL NATIONS, WE, THE CHILDREN OF WALES, 
ONCE AGAIN WARMLY GREET YOU ON GOODWILL DAY. IN THIS SPRING- 
TIME OF 1933 THERE ARE, ALL OVER THE EARTH, MILLIONS OF CHILDREN 
WHO ARE UNHAPPY BECAUSE THEIR FATHERS AND BROTHERS HAVE NO 
WORK TO DO. WE DO NOT KNOW WHY THERE SHOULD BE SO MUCH 
SORROW IN A WORLD WHICH IS SO BEAUTIFUL AND SO MUCH WANT IN 
A WORLD WHICH IS SO RICH. WE BELIEVE THAT THIS WOULD NOT 
HAPPEN IF ALL THE NATIONS TO WHICH WE BELONG WOULD LIVE AND 
WORK TOGETHER AS MEMBERS OF ONE FAMILY, TRUSTING EACH OTHER, 
AND ENJOYING TOGETHER THE RICHES OF THE EARTH. WE BELIEVE, 
TOO, THAT BY OUR THOUGHTS WE CAN HELP TO BRING THIS NEW 
SPIRIT INTO THE WORLD. 


THE INTERNATIONAL CHILDREN’S UNITY CLUB REPLIES 


We have read your message. We agree with you from the bottom of our hearts. 
The Japanese government has announced that there were 463,403 unemployed in our 
country at the end of 1932. But in these statistics “the unemployed” means those 
who have once had employment and lost it. School graduates who cannot find 
employment are not included. Therefore we cannot know how many more un- 
employed there are, hanging their heads, in Japan and in the whole world. 

Meanwhile are all farms and fields- cultivated; are all resources on land and sea 
thoroughly utilized? Is there no more work that needs men and women in this world ? 
No, a thousand times, no. 

There is a Japanese saying, “The child spirit lasts through to old age.” Boys and 
girls have dreams, youth has ideals, man has reality, and the aged have the past. We, 
the children of the world, believe that our prophetic dreams will become in the future 
the motive power to realize a world-community where goodwill and peace are over- 
flowing. We should establish, when we become men and women, a world in which all 
may love, help, and enjoy one another; a world in which there is no selfishness, sickness, 
poverty, unemployment or war. We must create a world-community in which the 
morning stars sing and the face of every man and woman on the street shines! 

We believe this to be the Will of God. 

Yours sincerely 
Motoichiro Takahashi, Chairman, 
International Children’s Unity Club. 

(The I. C. U.C. is an informal organization to promote friendship |and goodwill 

among children of the world by exchanging used postage stamps, etc.) 


DR. C. Y¥. CHENG TO MR. TAKAHASHI 


Among the Advisors to this Club are Dr. Toyohiko Kagawa, Rev. Michio Kozaki, 
Rev. Naomi Tamura, of Japan; Dr. Sidney L. Gulick of the United States ; and Dr. 


C.Y. Cheng of China, from whom the following letter accepting the post has been 
received. 


“T highly appreciate your ... asking me to become an adviser to your International 
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Children’s Unity Club... 1am only too glad to serve you in whatever capacity I can. 
Do not allow the present strained relationship between your country and mine to 
prevent us Christian people from continuing to love each other and remembering each 
other’s work in our time of quietness before Him who is love itself. Let the love of 
Christ constrain us to move forward for more permanent and lasting peace in the 
world. In this time of distress and crisis may you and your fellow Christians in Japan 
be divinely guided to know what to do or say to the glory of God. Pray for us too... 
May the Grace of God sustain us in this time of distress and suffering that we may 
be above all true to our Master and Lord, Jesus Christ.” 


JAPAN AND WHY I WANT TO GO THERE 


K. STROMQUIST, age 15}, senior in Ramsey High School, 
Birmingham. Alabama, U. S. A. 

“ And How! 

“Tn our dime stores, I have seen Japanese beauty for a nickel, for a penny. I want to 
see Japanese beauty beyond price. I want to see a country where crowding doesn’t 

_ mean dirt and slum life, but complete use of space and materials, and often perfections 
in miniature. 

“T enjoy making and flying model aeroplanes, but I’ve always wished I could 
assemble and fly a big Japanese fish kite. J’d like to bring materials and patterns 
home. 

“T like to tussle of course. I wish I could get a Japanese boy—a small one—to show 
me some jiujitsu. I’d like to bring that home too. I could use it. 

“Td even like to see their schools, with the school yard shrines to teach high ideals 
through reverence for great men, like our Washington centennial. So the Japanese 
high schools require English, too? If I could tell them what I thought of that, we 
would certainly have some international understanding and sympathy. ‘Japan 
learned from America,’ some one usually says when I praise that country. All! right: 
Then I’d like a chance to go and learn a little from Japan! Id like to go half 
way, across the sacred bridge of understanding.” 


Since the publication of the Peace Bulletins, telling the story and printing the 
poems of Mr. Takahashi, a great number of responses have come from many 
countries. Almost every foreign mail brings a fresh consignment of stamps from 
some child or group of children. Mrs. T. T. Brumbaugh has kindly undertaken to 
carry and get others to help with the growing correspondence, and Mr. Takahashi 
himself has written the following letter : 


TO ALL WHO HAVE SENT STAMPS 


Dear Unknown Friends :— 

Thank you for sending the friendship stamps. I will distribute them among 
Japanese children. In return, I send you some stamps from Japan. One of the 
loveliest in the whole world, I think, is your Arbor Day Memorial stamp, which shows 
a boy and a girl planting a tree. Till it grows big, giving breezes to the world and 
making birds to dwell in the sky, that tree is bound to endure dark nights, and snows, 
and winds. So with us. We peace-lovers must endure many difficulties until good- 
will and friendship overflow the world. 

Motoichiro Takahashi 
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BISHOP ROOTS ON THE CHRISTIAN INTERNATIONALE 


“J do believe we are at the beginning of a widespread revival of religious life and 
that if it can be duly linked up with such social movements as Kagawa is promoting 
in Japan it will work a mighty work of blessing for mankind. 

The secret of sound progress, I believe, is to be found in the quietness and confidence 
which seeks and finds the guidance of God at every step and, while ready for advance, 
refuses to be hurried... Iam sure we ought to be ready to follow the leading of God _ 
when He makes plain what His plans are. I am sure that the way of prayer is one of 
the greatest ways by which we may help in the solution of the Sino-Japanese crisis. 

I am tremendously interested in the relations between the Oxford Group and 
Kagawa’s movement. I[ am still but a tyro in this matter but it seems to me to hold 
very much hope for the future. We are trying to work out in our own places here in 
China—in such a way that the life and work we already have in hand may be trans- 
formed as I am sure it is intended to be by the life of Christ and the indwelling of ; <) 
His Spirit. One of the essential things in the whole movement, I am sure, is the 
development of a far closer group fellowship than has been characteristic of most of 
the Church in the past, and I feel sure also that the relevance of the Oxford Group 
Movement to social development and international relations is very great. . . 

I do not yet see how to make any direct and conscious connection between the 
Oxford Group and the Kagawa Movement, except through the persons of members of 
both movements who are themselves personally taking part in both. I should think 
that in this way they ought to be a very great reinforcement to one another. ..I do 
trust...that the two movements may grow much more closely together and deeply 
affect and benefit one another in the way of the mutual encouragement and participa- - 
tion of members on both sides in the life and activities of both the Oxford Groups and 
the Kagawa Movement. 

I am very grateful indeed for the MSS on Cooperatives which I have both read 
with great interest myself and am passing on to some of my Chinese friends. We : 
are just beginning to have the Cooperative Movement started here in China, on the - 
one hand by some of the Chinese banks, and on the other hand by the Government 
Bandit Suppressing Forces, as well as by some private individuals, and by the China 2 
International Famine Relief Commission. What you have sent me will be a great 
help to a number of us who are trying to get on with these enterprises and especially 
to us who want to link all this up more closely with the Christian Church, at any rate 
with the consciousness and hearty cooperation of Christian people.” 

This last paragraph from Bishop Roots refers to some Sf the materials since 
printed in Section B. of this issue, and he adds: ‘“ Kagawa’s activity and real leader- 
ship in this field is quite wonderful and I hope we may profit by it here in China.” Ed. 


It was the sainted woman commemorated in the Fitch Memorial Church of Shanghai 
who taught the editor to seek for the Holy Spirit. This Gift came at Nikko in 1907; 
the prayer on the back cover was written five years later at the Baptist Girls Mission 
School in Sendai, and was answered in a religious awakening which soon afterward 
swept the last non-Christian of the graduating class into the Kingdom. The prayer 
was published in the first issue of Friends of Jesus, and has recently been reprinted in 
Christian Advocates in China and in America, after another five-year interval. Does 
this mean that many are now in a mood for such petition? If this be true, the longed- 
for general revival or awakening to the Cross of Christ may be coming, for it is the 
writer’s frequent experience that such prayer for revival is always answered. 
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THROUGH THE SANDALWOOD DOOR 
HELEN F. Toppinc 


‘O Wind of God, biow on 

Blow away our pettiness 

Blow away our self-centredness 

Blow away our discouragement 

Blow over this vast land the breath of Thy Spirit 

Lift us up and bear us away from our corner 

Swirl us out and up and along in the blast 

‘Till we see the people— 

‘Yea, as Thou seest them, swept clean from dead leaves and dust. 
Blow away our irritations 

Blow away our impatience 

Blow away our memories of past wrong 

Blow away our anxiety 

Sweep clean away all the various dust and the ashes. 

Lay bare the reality, the rock which Thou didst make, 
And which Thou, even Thou, didst put on the promontory © 
For a witness to the people. 

Blow warm from the illimitable sea of Thy Love 
And cold down from the glistening heights of Thy purity. 
The bamboos bend low 

And turn pale before Thee 

The bird wavers and falls back 

Before Thy blast. 

Thou didst make and hast conquered all Nature— 
Conquer us, O God! 

When we see from the level 

That which is near is largest 

Lift us up—let us see as Thou seest 

The innumerable number of living things 

And that which is small 

And that which is large in truth 

Yea, that which is gold and that which is glass. 
We are confined by the house which we have made for ourselves 
Sweep us out into Thine immensity. 

We are weary of our dust and our lowness 

We long for the shining peaks which we see in the distance 

But we cannot bring ourselves thither. 

We feel Thee as Thou passest over us 

And remember that there is no place which may not be cleansed by Thee 
Yet the people are suffocating 

For want of Thy life-giving breath 

They are in the stifling darkness 

Behind closed doors. 

We are helpless till Thou dost revive us with them. 

Blow on Thy world, savingly, resistlessly 
O Cleansing Spirit, O Omnipotent One, 

Blow! 
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